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1. "And these are the generations of Yitzchak" 

Rabbi Chiya leads us to an understanding of the relationship between The Creator and the Torah. We learn how the world is maintained by Torah 
study, and why it is man's supreme duty to continue this study. Rabbi Yitzchak and Rabbi Yehuda explain the significance of the forms of blessing 
from Avraham to Yitzchak to Ya'akov, in whom all that has come before is manifested. We learn that true servants of The Creator are not only those 
from Yisrael, but anyone anywhere who studies the Torah. 

The Relevance of this Passage 

"The study of Torah" does not refer to a cerebral, academic approach to thousands of words on parchment. Through the eyes of the Kabbalists, the 
Torah is understood as the medium through which the energy of The Creator is expressed in our physical dimension of existence. The sinewy 
parchment, the coal black ink, and the primordial letters are all intricate components of a divine communication instrument serving one express 
purpose: to help willing students uproot all their character flaws, in order to attain similarity of nature and thus, closeness to the Light of The 
Creator. That said, Avraham, Yitzchak, and Ya'akov signify the Right, Left, and Central Column forces--that is, the desire to share, the desire to 
receive, and the free will to choose between and balance the two. 

Ya'akov also corresponds to the Sfirah of Yesod, the gateway through which all the Light of the supernal realms enters our world. Essentially, the 
purpose of this passage is to ignite the primordial Light of the Torah. As we meditate upon the words, the emitted Light refines our imperfections. 
The strength of the patriarchs, and especially The Central Column Force of Ya'akov, enhances our ability to resist and triumph over our reactive, self- 


indulgent drives. Finally, the Light accumulated through our interaction with the Zohar shines universally, helping to awaken the world to the 
internal truths of the Torah and all that the Light of The Creator can offer us. 


1. "And these are the generations of Yitzchak..." (Beresheet 25:19). 
Rabbi Chiya opened the discussion with the verse: "Who can utter 
the mighty acts of Hashem? Who can declare all His 

praise?" (Tehilim 106:2). Come and behold: when the Holy One, 
blessed be He, wished to create the world, He did so according to 
the Torah. And every act that the Holy One, blessed be He, used to 
create the world was done according to the Torah. This is the 
meaning of: "then | was by him, as a nursling: and I was daily his 
delight" (Mishlei 8:30). Do not pronounce it as "a nursling," (Heb. 
amon) but rather 'a craftsman' (Heb. oman), BECAUSE IT WAS A 
TOOL FOR HIS CRAFT. 


2. When He wanted to create man, the Torah said to him: 'If man is 
created, he will sin, and you will punish him. Would not Your 
handwork then be in vain? After all, he will not be able to endure the 
punishment.' The Holy One, blessed be He, replied: '| created 
repentance before | created the world. IF HE WILL SIN, HE WILL BE 
ABLE TO REPENT AND BE FORGIVEN.' When the Holy One, blessed 
be He, created the world and created Adam, He said to it: 'World, 
world, you and your nature are based solely upon the Torah, and for 
that reason | created man in you, to be occupied with the study of 
the Torah. And if he does not STUDY THE TORAH, I will return you to 
chaos. Everything is for man.' This is the meaning of the verse: "I 
have made the earth, and created man upon it" (Yeshayah 45:12). 
The Torah proclaims to men to be occupied with and endeavor in the 
study of the Torah, but no one lends an ear. 
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3. Come and behold: whoever studies the Torah sustains the world 
and properly sustains every act in the world. There is no part within 
man that does not have a counterpart creature in the world. Just as 
the body of man is composed of levels of parts that act together to 
form a unified body, so is the world. All the creatures in the world 
are hierarchical parts that act on and react with each other, so they 
will actually be as one body. Everything, WHETHER IT BE MAN OR 
THE WORLD, resembles the Torah, because the Torah is made of 
different parts and sections that support each other. When they are 
all correct, they will become as one body. When David looked at this 
work, he said: "Hashem, how manifold are your works! In wisdom 
You have made them all: the earth is full of Your creatures" (Tehilim 
104:24). 


4. The Torah contains supernal, sealed mysteries, that man cannot 
grasp; it contains all supernal matters--those revealed and those not 
revealed. BECAUSE OF THEIR DEPTH, THEY ARE REVEALED TO 
THE SCHOLAR, BUT DISAPPEAR IMMEDIATELY ONLY TO BE 
REVEALED IN THE NEXT INSTANT AND DISAPPEAR AGAIN. AND 
SO IT CONTINUES FOR THOSE WHO STUDY THEM. The Torah 
contains all the matters above IN THE SUPERNAL WORLDS and 
below. Everything in this world and everything in the world to come 
is in the Torah, but there is no one to observe and understand them. 
Thus, it is written, "Who can utter the mighty acts of Hashem? Who 
can declare all His praise?" (Tehilim 106:2). 


5. Come and behold: when Solomon unsuccessfully tried to 
understand the words and subtleties of the Torah, he said: "I said, 'I 
will be wise’; but it was far from me" (Kohelet 7:23). David said: 
"Open my eyes that | may behold wondrous things out of Your 
Torah" (Tehilim 119:18). Come and behold: it is written of Solomon 
that he "spoke 3,000 proverbs, and his poems were a 1,005" (I 
Melachim 5:12). This is because there were 5,000 interpretations of 
each proverb he told. If this is true of the words of Solomon, who 
was flesh and blood, how many proverbs, chants, praises, 
mysteries, and wise thoughts are contained in the words of the 
Torah, as spoken by the Holy One, blessed be He? Therefore, it is 
written: "Who can utter the mighty acts of Hashem." 
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6. Come and behold: it is written, "Now these are the generations of 
Yishmael" (Beresheet 25:12), and they are twelve princes. Then it is 
written: "And these are the generations of Yitzchak" (Ibid. 19). Is it 
possible that because it is written that Yishmael sired twelve princes 
and Yitzchak sired two, he (Yishmael) is more RIGHTEOUS THAN 
YITZCHAK? It is therefore written: "Who can utter the mighty (Heb. 
gvurot) acts of Hashem." This refers to Yitzchak--AS YITZCHAK IS 
GVURAH OF ZEIR ANPIN--for Yitzchak sired Ya'akov, who alone is 
more important than all of them, for he fathered the twelve tribes, 
and sustained the upper and the lower, while Yitzchak supported the 
higher in supernal holiness and Yishmael only below. Therefore the 
verse, "Who can utter the mighty acts of Hashem," REFERS TO 
YITZCHAK, AS EXPLAINED ABOVE. The words, "declare all His 
praises," refers to Ya'akov, BECAUSE YA'AKOV, REPRESENTING 
EXISTENCE BOTH ABOVE AND BELOW, CONTAINS ALL HIS 
PRAISES. When the sun, ZEIR ANPIN, connects with the moon, 
NUKVA, many stars shine from them. THEY ARE THE TWELVE 
TRIBES OF YAH, LIKENED TO THE STARS IN YOSEF'S DREAM. 


7. "And these are the generations of Yitzchak, Avraham's son." 
Rabbi Yosi asks: What has changed? It did not say, "Avraham's son" 
previously. For although it is written, "Elohim blessed his son 
Yitzchak," (Beresheet 25:11) Avraham is now dead; THAT IS, HE 
BLESSED AND RAISED THE LEVEL OF YITZCHAK, WHICH IS 
GVURAH, AFTER THE DEATH OF AVRAHAM. THUS, the image of 
Avraham was upon Yitzchak and stayed with him--WHICH MEANS 
THAT THE QUALITY OF AVRAHAM, WHICH IS CHESED, REMAINED 
WITHIN YITZCHAK--so that whoever saw Yitzchak said: "...this is 
surely Avraham," and pronounced that Avraham begat Yitzchak-- 
WHO WAS INCLUDED IN AND CLOTHED WITH THE QUALITY OF 
AVRAHAM, WHICH IS CHESED. THEREFORE, THE SCRIPTURE 
HERE SPECIFICALLY READS, "AVRAHAM'S SON," AS WELL AS, 
"AVRAHAM BEGOT YITZCHAK." 


8. Rabbi Yitzchak rose one night to study Torah, while Rabbi 
Yehuda, who was in the city of Caesarea, also rose at the same hour 
TO STUDY TORAH. Rabbi Yehuda said: | will walk to Rabbi Yitzchak 
and study Torah together with him. He went with his son, Chizkiyah, 
who was then a boy. When he approached the door, he heard Rabbi 
Yitzchak say, "And it came to pass after the death of Avraham, that 
E blessed his son Yitzchak; and Yitzchak dwelt by Be'er Lachai 
o'i" (Beresheet 25:11). HE THEN ASKS A DIFFICULT QUESTION: In 
this verse, the beginning does not fit the end and the end does not fit 
the beginning; IT BEGINS WITH THE DEATH OF AVRAHAM AND 
ENDS WITH THE BLESSING OF YITZCHAK, AND THERE IS NO 
CONNECTION BETWEEN THESE EVENTS. HE THEN POSED 
ANOTHER DIFFICULT QUESTION: Why this change? Why should the 
Holy One, blessed be He, bless Yitzchak AND NOT AVRAHAM? HE 
ANSWERS: Since Avraham did not bless Yitzchak, HASHEM 
BLESSED HIM AFTER HE DIED. THIS IS THE CONNECTION 
BETWEEN THE BEGINNING AND END OF THE VERSE: "AND IT 
CAME TO PASS..." HE ASKS: Why did Avraham not bless him? AND 
HE REPLIED: So that Esav, HIS SON, would not be blessed with him-- 
THAT IS, SO THAT ESAV WOULD NOT DRAW DOWN THE 
ILLUMINATION OF THE LEFT AS IS HIS UNHOLY WONT. Therefore 
these blessings passed to the Holy One, blessed be He, AND THE 
HOLY ONE, BLESSED BE HE, BLESSED YITZCHAK. Of the verse, 
"and Yitzchak dwelt at Be'er Lachai Ro'i," HE ASKS: What is the 
meaning of "Lachai Ro'l," AND ANSWERS that he was united with 
the Shechinah, as the Aramaic translation reads, "the well where the 
angel of the covenant was seen." THIS IS THE WELL, NAMELY, THE 
SHECHINAH, UPON WHICH THE ANGEL OF THE COVENANT, 
YESOD, WAS SEEN. Therefore He blessed him. BY THIS WE MAY 
UNDERSTAND THE CONNECTION OF THE THREE PARTS OF THIS 
VERSE: "AND IT CAME TO PASS AFTER THE DEATH OF 
AVRAHAM," WHO DID NOT BLESS YITZCHAK, "THAT ELOHIM 
BLESSED HIS SON YITZCHAK." WHY DID HE BLESS HIM? 
BECAUSE "YITZCHAK DWELT AT BE'ER LACHAI RO'I," FOR HE 
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JOINED THE SHECHINAH. 


9. In the meantime, Rabbi Yehuda knocked on the door, entered, and 
joined him. Rabbi Yitzchak said: Now the Shechinah is with us. 
Rabbi Yehuda said that this explanation concerning "Be'er Lachai 
Ro'i" is good, but there is more to be understood from the words. 
ONE SHOULD UNDERSTAND YOUR INTERPRETATION FROM THE 
WORDS THEMSELVES. He began with the verse: "a fountain of 
gardens, a well of living waters, and streams from Levanon" (Shir 
Hashirim 4:15). This verse was already explained: "a fountain of 
gardens" is Avraham; "a well of living waters" is Yitzchak; and 
"streams from the Levanon" is Ya'akov. HE EXPLAINED THAT "a 
well of living waters" is Yitzchak, as it is written: "and Yitzchak dwelt 
at Be'er Lachai Ro'i" (lit. 'a well of living and seeing"). What is 'a 
well'? It is the Shechinah, while 'living' is he who is the Life of the 
Worlds, namely, the Righteous--YESOD who is the Life of the 
Worlds--and they are not to be separated. He lives in both worlds-he 
lives above, in the higher world, NAMELY BINAH, and he lives in the 
lower world, WHICH IS MALCHUT. The lower world lives and shines 
from his strength. 


10. Come and behold: the moon, NUKVA, shines only when she sees 
the sun, ZEIR ANPIN. When she sees him, she shines. Therefore this 
is called 'Be'er Lachai Ro'i,' for assuredly then she shines and 
stands filled with living water, "Lachai Ro'i," ‘living and seeing’, so 
as to be filled and illuminated by that which lives, YESOD OF ZEIR 
ANPIN, AS MENTIONED. 


11. Come and behold: it is written, "And Bnayahu the son of 
Yehoyada, the son of a valiant (lit. ‘living') man" (II Shmuel 23:20). 
This means that he was righteous and illuminated his generation as 
the living one above, YESOD OF ZEIR ANPIN, illuminates the world, 
NUKVA. Thus, the well, WHICH IS NUKVA, constantly looks to the 
living one, WHO IS YESOD, in order to be illuminated. 

"And Yitzchak dwelt by Be'er Lachai Ro'i." It is written, "When he 
took Rivkah," FOR THE WELL IS THE SECRET OF RIVKAH, NAMELY 
THE NUKVA OF ZEIR ANPIN, and as he united with her, IT 
REPRESENTED the joining of darkness and night, as it is written: 
"his left hand is under my head" (Shir Hashirim 2:6) Come and 
behold: Yitzchak was in Kiryat Arba after Avraham died. HE ASKS: 
What about the verse that reads, "And Yitzchak dwelt by Be'er 
Lachai Ro'i?" THE RESPONSE IS THAT THIS DOES NOT 
NECESSARILY INDICATE HIS ABODE, BUT RATHER THE NAME OF 
THE NUKVA with which he joined and was united in that well, to stir 
up love, as we said. 


12. Rabbi Yitzchak began the discussion with the verse: "The sun 
also rises and the sun goes down and hastens to its place where it 
rises again" (Kohelet 1:5). "The sun also rises," refers to the sun, 
ZEIR ANPIN, which shines on the moon, THE NUKVA. For when the 
sun is seen by her, she shines, AND THE SUN illuminates and shines 
from the supreme place that is above it, WHICH IS BINAH, from 
where IT RECEIVES HIS ILLUMINATION, AND it always rises. "And 
the sun goes down," means that when it comes to mate with the 
moon, NUKVA, it "goes towards the south," (Ibid. 6) which is the 
Right COLUMN OF ZEIR ANPIN, and there reposes its strength. THIS 
MEANS THAT ITS MAIN ILLUMINATION IS IN THE RIGHT, WHICH IS 
CHASSADIM, because its strength is in the right. As a result, all the 
strength of a man's body is in the right side, from which stems the 
strength of the body. Later IT READS, "and veers to the north," and 
shines upon this side, NAMELY, THE SOUTH, and shines upon that 
side, NAMELY, THE NORTH. "Round and round goes the 

wind" (Ibid.). HE ASKS: Why is it first written, "sun," and now IT IS 
CALLED "wind." HE RESPONDED THAT all is one secret, BECAUSE 
ZEIR ANPIN IS THE INNER MEANING OF THE LIGHT OF THE WIND, 
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AND IS CALLED 'SUN'. And all this happens--"ROUND AND ROUND 
GOES THE WIND"--so that the moon will illuminate by its light and 
the two will join. 


13. Come and behold: when Avraham came into the world, he 
embraced the moon and brought her near. When Yitzchak came, he 
took her and held her and drew her lovingly, as it is written: "his left 
hand is under my head" (Shir Hashirim 2:6). When Ya'akov came, he 
united the sun, ZEIR ANPIN, with the moon, THE NUKVA, and THE 
NUKVA shone. So Ya'akov became whole in every aspect, and the 
moon shone, and was perfected by the twelve tribes. 


14. Rabbi Yehuda opened the discussion with the verse: "Behold, 
bless Hashem, all you servants of Hashem..." (Tehilim 134:1). This 
verse was explained, yet come and behold: it is written, "Behold, 
bless Hashem." Who are those worthy of blessing the Holy One, 
blessed be He? THE SCRIPTURE SAYS, "all you servants of 
Hashem." Although anyone from Yisrael is worthy of blessing the 
Holy One, blessed be He, NEVERTHELESS, who gives the blessings 
for the sake of the supernal and lower beings? THE SCRIPTURE 
SAYS, "all you servants of Hashem," yet not everyone. Whose 
blessing is considered a blessing? THE SCRIPTURE SAYS, THOSE 
"who stand by night in the house of Hashem" (Ibid.); those who 
wake up at midnight to study Torah. These are those "who stand by 
night in the house of Hashem." ACCORDING TO THE SCRIPTURE, 
THEY MUST BE BOTH THE SERVANTS OF HASHEM AND ALSO 
RISE AT MIDNIGHT. For then the Holy One, blessed be He, comes to 
delight with the righteous in the Garden of Eden. And we are here 
awakened by the words of the Torah. Let us discuss Yitzchak, for we 
are on his level. 


2. "And Yitzchak was forty years old" 
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We learn that Rivkah, because she was "like the lily among thorns", countervails the harsh judgments of Avraham and Yitzchak. Next, Rabbi 
Yitzchak teaches the inner meaning of the marriage of Yitzchak to Rivkah: how she represents his opposite, and how their union provides the 


balance that sweetens the world. 
The Relevance of this Passage 


"Thorns" signify the severe judgments that appear in our world. The "lily" represents the tenderness and beauty of life. Yitzchak [thorns] and Rivkah 
[the lily] are the vessels through which these spiritual forces are established. The key to any fulfilling relationship lies in a delicate balance between 
both qualities. A husband and wife bring their own particular attributes to a marriage. By harnessing the forces of Yitzchak and Rivkah, we create 
greater balance in all our human interactions, and particularly in our marital ties. 


15. THE SCRIPTURE READS: "and Yitzchak was forty years old 
when he took Rivkah for a wife" (Beresheet 25:20). Why is Yitzchak's 
age given here? Why does it say he was forty years old when he 
married Rivkah? HE BEGAN HIS ANSWER BY SAYING THAT 
Yitzchak was included within north and south, which are fire and 
water, and was then forty years old when he took Rivkah. Further, 
the text, "As the appearance of the bow," (Yechezkel 1:28) means 
THAT RIVKAH HAD "THE APPEARANCE OF THE RAINBOW," WHICH 
IS green, white, and red, WHICH ARE CHESED, GVURAH AND 
TIFERET OF NUKVA. She (the Nukva) was three years old when he 
seized it, when he took Rivkah, THAT IS, MARRIED HER. And he 
sired a son when he was sixty, WHICH WAS AFTER ATTAINING THE 
SIX SFIROT--CHESED TO YESOD--so that he would properly sire 
Ya'akov who, as the issue of a man of sixty years, held on to all THE 
SIX SFIROT and became a whole man. 


16. Why are we told: "The daughter of Betu'el the Arammian of 
Paddan-aram, the sister to Lavan the Arammian?" Why should we 
care to know all this--it had already been written, "And Betu'el sired 
Rivkah," (Beresheet 22:23) and now she is described as "of Paddan- 
aram, the sister to Lavan the Arammian." HE ANSWERS THAT IT IS 
to teach us that ALTHOUGH she was born among the misled, she did 
not follow their ways. Therefore it is written that she was the 
daughter of Betu'el, of Paddan-aram, and the sister of Lavan, who 
were all wicked and evil doers; but she did good deeds and did not 
behave as they did. 


17. Now we should study this further. If Rivkah was twenty years old, 
or at least thirteen, it would be considered praiseworthy that she did 
not do as they did. But since she was only three years old, how can 
she be praised for her actions? Rabbi Yehuda replied that although 
she was only three years old, she can be judged by how she 
behaved toward the servant. THIS MUST MEAN THAT SHE HAD THE 
WISDOM OF A TWENTY YEAR OLD, AND THEREFORE SHE MAY BE 
PRAISED FOR NOT LEARNING FROM WHAT THEY DID. 


18. Rabbi Yitzchak said: Though she acted WISELY TOWARD THE 
SERVANT, I do not yet know if her behavior was right or not. Come 
and behold: it is written, "Like the lily among thorns, so is my love 
among the daughters" (Shir Hashirim 2:2). The lily is the 
congregation of Yisrael, NAMELY, THE NUKVA OF ZEIR ANPIN, 
which is among the legions as a lily among the thorns. The hidden 
meaning is that Yitzchak came from the side of Avraham, supernal 
Chesed, who is kind to all creatures. And although he represented 
Severe Judgment, HE NEVERTHELESS DRAWS CHESED FROM 
AVRAHAM. Rivkah also came from the side of Harsh Judgment OF 
BETU'EL AND LAVAN. Although she was herself of Weak Judgment, 
IN THE SECRET OF THE REDNESS OF THE LILY, and a thread of 
Chesed was attached to her, IN THE SECRET OF THE WHITENESS 
OF THE LILY, nevertheless she came from Severe Judgment. Thus, 
because Yitzchak was severe in his judgment and Rivkah was softer 
in her Judgment, she was as a lily among the thorns. AND IF THE 
NUKVA were not of Weak Judgment, the world would not have been 
able to bear the Harsh Judgment of Yitzchak. In this manner, the 
Holy One, blessed be He, joins couples in the world--the severe with 
the weak. THUS YITZCHAK WAS OF SEVERE JUDGMENT AND 
RIVKAH OF SOFT JUDGMENT, so as to balance everything. THEY 
WOULD BE ABLE TO RECEIVE THE ILLUMINATION OF CHOCHMAH, 
and the world would be sweetened. 
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3. "And Yitzchak entreated..." 
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We are instructed in the prayer and spiritual actions practiced by Yitzchak in order for the child Ya'akov to be born. We see also how The Creator 
responded to Yitzchak's entreaties. This discussion enlightens us about the structure of prayer, and of how the prayers of the righteous allow the 
prayers of less good men to be heard. Next, the puzzling fact that Yitzchak loved Esav more than Ya'akov is explained in terms of its spiritual 

significance: the son of Avraham represents Left Column Energy, which expresses judgment. Esav, we're told, denotes this same negative force, 


which is an indication that Yitzchak has not yet learned to modify and balance the severity of his own judgment. 


The Relevance of this Passage 


This powerful passage influences many areas of life, including the miracle of childbirth. 


Though our own prayers might not have wings to ascend to the highest worlds, we can still contact the Upper Realms through the updraft created 


by the prayers of the righteous. Finally, the text points out that our tendency is to welcome and embrace people into our lives whose nature is 


similar to our own. In contrast, we're quick to pass judgment and distance ourselves from those who differ from us. This negative predisposition is 


weakened and abated so that we can live according to the principle, "Love thy neighbor as thyself." 


19. Rabbi Yehuda continued with the verse: "And Yitzchak entreated 
Hashem for his wife" (Beresheet 25:21). HE ASKS: What is the 
meaning of "entreated?" AND HE REPLIED that he offered a sacrifice 
and prayed for her. What offering did he sacrifice? A burnt offering. 
IT IS UNDERSTOOD THAT "ENTREATED" INDICATES THAT HE 
SACRIFICED by studying the verses "and Hashem was entreated of 
him" (Ibid.), and "So Hashem was entreated for the land" (II Shmuel 
24:25). There it means that a sacrifice has been offered, SO here too 
it means, a sacrifice has been offered. 

It is written: "And Yitzchak entreated," "and Hashem was entreated." 
IF "ENTREATED" INDICATE A SACRIFICE, WHAT IS THE MEANING 
OF, "AND HASHEM WAS ENTREATED"? HE REPLIED THAT THIS 
TOO REFERS TO AN OFFERING, a celestial fire that came to meet 
the lower fire. FOR TWO FIRES ARE NEEDED TO CONSUME THE 
OFFERING, THE FIRE OF A HOLY MAN AND THE FIRE OF A 
LAYMAN. THEREFORE "YITZCHAK ENTREATED," WHICH REFERS 
TO THE LOWER FIRE, AND "HASHEM WAS ENTREATED," WHICH 
CORRESPONDS TO THE UPPER FIRE. 
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20. Another explanation for, "And Yitzchak entreated," is that by his 
prayer he hollowed out a passage that reached above to Mazal that 
bestows children. It is upon that place--IN MAZAL, WHICH IS THE 
DIKNA OF ARICH ANPIN--that giving birth to children depends, as it 
is written, "and she prayed to (lit. 'above') Hashem,” (I Shmuel 1:10) 
WHICH IS ZEIR ANPIN. "...ABOVE HASHEM..." REFERS TO DIKNA 
OF ARICH ANPIN, WHICH ENCIRCLES ZEIR ANPIN, CALLED 
'MAZAL'. Then, "Hashem was entreated of him." Do not pronounce it 
"entreated," (Heb. vaye'ater) but "hollowed out" (Heb. vayechater). 
For the Holy One, blessed be He, cleared the way and accepted the 
prayer. Then, "Rivkah his wife conceived." 


21. Come and behold: Yitzchak was with his wife for twenty years, 
but she did not give birth until he had said his prayer This is 
because the Holy One, blessed be He, desires the prayer of the 
righteous, when they ask Him in prayer for their needs. Why? 
Because the anointing oil will be increased by the prayer of the 
righteous for all those in need of it. FOR THE RIGHTEOUS IN THEIR 
PRAYER OPEN THE SUPERNAL CHANNEL, AND THEN EVEN THE 
PRAYERS OF THE UNWORTHY ARE ANSWERED. 


22. Come and behold: Avraham did not pray before the Holy One, 
blessed be He, so that He would give him sons, even though Sarah 
was barren. And although it may be said that he prayed, saying, 
"Behold, to me You gave no seed," (Beresheet 15:3) it is not a 
prayer, but simply a statement to his Master. But Yitzchak prayed for 
his wife because he knew that his wife, and not he, was sterile. And 
although Yitzchak knew by the inner meaning of wisdom that 
Ya'akov was bound to come from him and produce the twelve tribes, 
he did not know whether this would be from this wife or from 
another. Therefore the scripture reads, "for his wife" (Beresheet 
25:21), and not specifically "for Rivkah." 


23. Rabbi Yehuda's son asks: Why then did not Yitzchak love 
Ya'akov as he loved Esav, if he knew that he would sire the twelve 
tribes? He replied: Well said. HE LOVED ESAV BETTER BECAUSE 
everyone loves and is attracted to his own kind. 


24. Come and behold: Esav was born all red, as it is written, "And 
the first came out red all over" (Beresheet 25:25). Thus, he is the 
same as Yitzchak, who is of Harsh Judgment above, IN HOLINESS, 
and Esav, who issued from him, is the Harsh Judgment below. 
ESAV'S HEAD WAS IN THE HOLY SYSTEM, BUT HIS BODY WAS 
NOT. THEREFORE, he resembled Yitzchak. And because each is 
drawn to his own kind, Yitzchak loved Esav more than Ya'akov, as it 
is written, "And Yitzchak loved Esav, he relished his venison" (Ibid. 
28), WHICH MEANS THAT HIS HEAD IS IN THE HOLY SYSTEM. Here 
it is written, "For he relished his venison," which is similar to, 
“wherefore it is said, ‘like Nimrod the mighty hunter before 
Hashem"" (Beresheet 10:9). IN BOTH PLACES, HUNTING REFERS TO 
HARSH JUDGMENT, AND THE SCRIPTURES TELL US THAT HE 
LOVED HIM BECAUSE THEY WERE BOTH OF SEVERE JUDGMENT. 


4. "And the children struggled together within her" (A) 


Here we explore the relationship of Ya'akov to Esav. We are shown Esau's identification with the serpent, and the necessity of Ya'akov to deal with 
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this evil in order transform Holy Yisrael into the chosen part and portion of The Creator. Ya'akov's battles with Esav are a metaphor denoting the 


1 


establishment of a spiritual system that expresses the paradigm of good versus evil in human existence. We see more clearly how the naming of 
Ya'akov signifies his special role, and his difference from Avraham and Yitzchak. The importance of the struggle of Ya'akov with Esav for the future 
is also explained, along with the methods used in this ongoing battle with evil. 

The Relevance of this Passage 

Ya'akov and Esav were born together in the womb of Rivkah. On a macrocosmic level, Ya'akov represents the forces of good, Esav, the forces of 
evil, and the womb of Rivkah symbolizes our physical world. On the micro-level, this dynamic represents the positive and negative aspects of our 


own nature. This portion of Zohar gives us power over our dark side, so that we can overcome our internal demons. 


25. Rabbi Yitzchak said: It is written, "And the children struggled 
together within her; and she said, 'if it be so, why am I thus?' And 
she went to inquire of Hashem" (Beresheet 25:22). Where did she 
go? To the academy of Shem and Ever. "...the children struggled 
together within her," because the wicked Esav was warring against 
Ya'akov there. The term 'struggle' (Heb. vayitrotzatzu) is similar to 
the expression 'to break' (Heb. ratzatz) one's head, for they struggled 
and were divided. Come and behold: ESAV was of the side of he who 
rides the serpent, SAMAEL, while YA'AKOV was of the side who 
rides the perfect Holy Throne, of the side of the sun, ZEIR ANPIN, 
that is united with the moon, THE NUKVA. 


26. Come and behold: since Esav followed on the serpent, Ya'akov 
dealt with him slyly, as the serpent was cunning and had crooked 
ways. As it is written, "the serpent was craftier" (Beresheet 3:1), 
which means that he was cunning AND SLY. What Ya'akov did with 
Esav was serpent-like. This was as it ought to have been; by making 
Esav go after that serpent, so that he would be separated from 
Ya'akov, and thus share nothing with him in this world or in the 
world to come. Thus we learn, "he who comes to kill you, hasten to 
kill him first." It is written: "in the womb he took his brother by the 
(Hoshea 12:4), which means that he lowered him down by the heel, 
THAT IS, SEPARATED HIM FROM HOLINESS AND LOWERED HIM 
INTO THE SIDE OF DEFILEMENT CALLED 'HEEL', WHICH WAS AT 
THE END OF HOLINESS. This is the meaning of, "and his hand took 
hold of Esav's heel" (Beresheet 25:26), for he put his hands on the 
heel to subjugate him TO HOLINESS. 


27. Another explanation of the verse, "and his hand took hold..." is 
that Ya'akov could not be separated from him entirely, so his hand 
held the heel of Esav. His hand is the moon, WHICH IS THE NUKVA, 
CALLED THE 'HAND OF TIFERET', WHICH IS YA'AKOV, whose light 
was darkened because he held Esav's heel. Therefore, Ya'akov 
needed to be clever with him, to push him down, so he would cleave 
to his place IN THE OTHER SIDE AND BE COMPLETELY SEVERED 
FROM HOLINESS. 


28. "And he called his name Ya'akov," MEANS THAT the Holy One, 
blessed be He, assuredly called him 'Ya'akov'. Come and behold: it 
is written, "and he called his name 'Ya'akov"" (Beresheet 27:36), and 
not, 'and his name was called Ya'akov'. But "Did he not rightly call 
him "Ya'akov?' for he has supplanted me (Heb. ya'akveni)?" (Ibid.) 
THIS REFERS TO THE HOLY ONE, BLESSED BE HE, WHO CALLED 
HIM 'YA'AKOV'. Surely the Holy One, blessed be He, saw that the 
primordial serpent was wise in an evil way. When Ya'akov came, THE 
HOLY ONE, BLESSED BE HE, said that he must be wiser than the 
serpent. Therefore He called him 'Ya'akov', WHO BECAME KNOWN 
FOR HIS WISDOM. HE KNEW HOW TO DECEIVE THE SERPENT AND 
TO SEPARATE HIM FROM ALL THINGS HOLY. 
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29. We have already explained that wherever it is written, "He 
called," WITHOUT ALLUDING TO WHO CALLED, it is the lower 
grade, THE NUKVA, as it is written: "And ...called Moshe" (Vayikra 
1:1). IT IS THE NUKVA, WHO CALLED TO MOSHE. And here it is 
written, "and he called his name 'Ya'akov"" (Beresheet 25:26). HERE, 
TOO, IT IS THE NUKVA OF ZEIR ANPIN WHO CALLED HIS NAME 
'YA'AKOV'". For no man even named Ya'akov, as it is written 
elsewhere, "And called it (lit. 'him") El the Elohim Yisrael" (Beresheet 
33:20). This is the Holy One, blessed be He, who called Ya'akov 'El'. 
He said to him: '| am El among the upper, and you are El among the 
lower.' THIS IS TO SHOW THAT HE WAS NOT NAMED BY FLESH 
AND BLOOD, BUT BY THE HOLY ONE, BLESSED BE HE. 


30. Come and behold: Ya'akov knew that Esav had to cleave to the 
tortuous serpent. As a result, in all that Esav did, he acted as slyly 
and crookedly, just like another tortuous serpent. This is as it ought 
to be. This agrees with the words of Rabbi Shimon, "And Elohim 
created the great crocodiles," which refer to Ya'akov and Esav, "and 
every living creature that moves" (Beresheet 1:21), refers to the 
levels between them. FOR YA'AKOV AND ESAV ARE CALLED 
'CROCODILES', THAT IS, 'SERPENTS', AS HAS BEEN EXPLAINED. 
ESAV WAS THE TORTUOUS SERPENT, AND YA'AKOV DREW 
AGAINST HIMSELF A KIND OF TORTUOUS SERPENT. By necessity, 
Ya'akov needed to behave wisely TO STAND against the other 
serpent. This is as it must be. 


31. For that reason, one he goat is sacrificed monthly, to draw the 
serpent to his place so that he will be separated from the moon, THE 
NUKVA OF ZEIR ANPIN, WHOSE LIGHT WAS COVERED BY ESAV'S 
HEEL. In addition, a he goat should be sacrificed on Yom Kippur. 
This is done with wisdom, so as to control the serpent, so that he 
can not do evil. This is the meaning of the verse: "and the goat (Heb. 
sa'ir) shall bear upon it all their iniquities..." (Vayikra 16:22). This 
refers to Esav, who is hairy (Heb. sa'ir). All of this was done wisely 
and cleverly. Why? Because it is written: "and with the perverse you 
will show yourself subtle" (Tehilim 18:27). This is the evil serpent, 
the tortuous spirit, wise in wickedness, who accuses above and 
incites below. 


32. For this reason, the children of Yisrael hasten to treat him with 
sly wisdom, so he will not be able to cause evil and rule. Therefore 
Ya'akov, who is imbued with the true Faith, treated Esav in all that he 
did so that there would be no place for that serpent to defile the 
Temple, or approach it and thereby rule the world. Thus, Avraham 
did not need to behave slyly, and neither did Yitzchak. For Esav, who 
was on the side of the serpent, had not yet come into the world. But 
Ya'akov, the landlord, THE HUSBAND OF THE SHECHINAH, had to 
stand against that serpent to prevent him from ruling and defiling the 
Temple of Ya'akov, THE NUKVA. Therefore, Ya'akov had to FIGHT 
HIM more CLEVERLY than the rest of the people in the world. Hence, 
BECAUSE YA'AKOV FOUGHT WITH HIM SLYLY AND BOUGHT HIS 
BIRTHRIGHT AND BLESSINGS FROM HIM, Holy Yisrael were chosen 
to be the part and portion of the Holy One, blessed be He, as it is 
written, "For Hashem's portion is His people; Ya'akov is the lot of His 
inheritance" (Devarim 32:9). 
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5. The feast of the righteous in the future to come 

Here the Rabbis discuss the shape of things to come--the time when The Creator will raise the dead. The discussion first centers on the physical 
nature of this event, then explores the question of the soul's place in heaven, along with its movement into a new body no longer made of dust. The 
feast that The Creator will prepare for His people is described in all its many levels of meaning, from mundane food and drink, to the meal of 
supernal splendor. This meal, we're told, includes no physical food or drink, and is the kind of meal that was eaten by Moses during his forty days 
and forty nights with The Creator. We learn, too, about who will partake of each kind of meal and what comprises the meals. The passage concludes 


with an inspiring vision of the future, which is described as begetting laughter and joy in the world. 


The Relevance of this Passage 


As usual, the wisdom of the Zohar pertains to both cosmic and personal realms. The supernal feast of joy that awaits us in the future can be tasted 


today through a reflective reading of this passage. Moreover, our interaction with these holy verses helps hasten the universal redemption. 


Midrash Hane'elam (The Obscure Commentary) 


33. "And these are the generations of Yitzchak, Avraham's son: 
Avraham begot Yitzchak" (Beresheet 25:19). Rabbi Yitzchak began 
the discussion with the verse: "The mandrakes give a 

fragrance..." (Shir Hashirim 7:14). The sages taught that in the future, 
the Holy One, blessed be He, will raise the dead and shake the dust 
off them. As a result, they will no longer be made of dust, as they 
were when first created from dust, which does not endure, as it is 
written, "And Hashem Elohim formed man of the dust of the 

ground" (Beresheet 2:7). 


34. The instant they shake the dust from their bodily frames, they will 
have enduring frames, as it is written: "Shake yourself from the dust; 
arise, and sit down, Jerusalem" (Yeshayah 52:2). They will endure 
and rise from beneath the ground to receive their souls in the land of 
Yisrael. At that time, the Holy One, blessed be He, will pour upon 
them all the kinds of fragrances that are in the Garden of Eden, as it 
is written, "The mandrakes give a fragrance." 


35. Rabbi Yitzchak said: Do not pronounce it dudaim ('mandrakes"), 
but rather dodim ('lovers"). They are the body and the soul, who are 
lovers and friends to each other. Rav Nachman said: They are real 
mandrakes. As the mandrakes bring love into the world, so they 
create love in the world. And they give off a fragrance, which is how 
they know and recognize their Creator. 


36. The verse: "And at our gates..." (Shir Hashirim 7:14) refers to the 
gates of heaven, which are open to brings down souls for cadavers. 
"...all manner of choice fruits..." refers to the souls; "new and old" 
refers to those whose souls left them years ago and those whose 
souls left them only a few days ago. They merited, by their skillful 
deeds, to enter the world to come. All of them are destined to 
descend simultaneously to enter the bodies that are prepared for 
them. 
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37. Rabbi Acha bar Ya'akov, said that a divine voice resounded, 
saying: "new and old, which I have laid up for you, O my 

beloved" (Shir Hashirim 7:14). "I have laid up for you"--in these same 
worlds. "...for you..." means because of you, because you are a holy 
and clean body. Another explanation is that these mandrakes are the 
Angels of Peace. "...give a fragrance..." refers to souls, the fragrance 
of the world; "give" means to allow, as it is written: "and Sichon 
would not allow Yisrael" (Bemidbar 21:23). 


38. Rabbi Yehuda said that three classes of ministering angels 
appear at the beginning of every month and on every Shabbat to 
escort the soul to its place of ascension. What does the verse, "And 
at our gates are all manner of choice fruits," refer to? Rabbi Yehuda 
said: These are bodies standing at the openings of the graves to 
receive their souls. And Dumah offers a note of reckoning, and 
proclaims: Master of the Universe, "old and new," those who were 
buried long ago, and those buried not so long ago, all these "I have 
laid up for you," to take them into account. 


39. In the name of the Rav, Rabbi Yehuda said that in the future, the 
Holy One, blessed be He, will rejoice with the righteous, and will let 
His Shechinah dwell among them. Everybody will rejoice in that joy, 
as it is written: "let Hashem rejoice in His works" (Tehilim 104:31). 
Rabbi Yehuda said that at that time the righteous will create worlds 
and raise the dead. Rabbi Yosi said to him: We have learned that 
"there is nothing new under the sun" (Kohelet 1:9). Rabbi Yehuda 
responded: Come and hearken. While the wicked are in the world 
and multiply, the whole world does not endure, but when the 
Righteous are in the world, it does endure. And in the future they will 
raise the dead, as it is written: "Old men and old women shall yet 
again dwell in the streets of Jerusalem, and every man with his staff 
in his hand for very age" (Zecharyah 8:4). 


40. At that time, the Righteous will attain complete knowledge, for as 
Rabbi Yosi said: When "Hashem rejoices in His works," then the 
Righteous are destined to grasp the Holy One, blessed be He, in 
their hearts. And wisdom will abound in their hearts, as if they are 
seeing Him with their eyes. This is the meaning of the verse: "And it 
shall be said on that day, this is our Elohim" (Yeshayah 25:9). And 
for their existence together, the soul shall delight in the body more 
than anything, and that they shall have knowledge and perception of 
their Master, and shall have the enjoyment of the splendor of the 
Shechinah. This is the goodness hidden for the Righteous in the 
future to come. Thus, "And these are the generations of Yitzchak, 
Avraham's son," refers to the generations of gladness and laughter 
that will exist at that time. Avraham's son is the soul worthy of it and 
is perfect in its ascent; "Avraham begot Yitzchak," means that the 
soul sires joy and laughter in the world. 
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41. Rabbi Yehuda said to Rabbi Chiya: We have learned that the Holy 
One, blessed be He, will prepare a feast for the righteous in the 
future. What is this feast? He replied: Before you went before these 
holy angels, the sages of the Mishnah, | heard what Rabbi Elazar 
said. It set my heart at peace. For Rabbi Elazar said that the feast of 
the Righteous in the future is as it is written: "and they beheld the 
Elohim, and did eat and drink" (Shemot 24:11). Here it is written, 
"eat," but Rabbi Elazar noted that in one place it is explained as, 
"enjoy" and in another, "eat." What is the difference? He responded: 
Woe to the Righteous who do not have as much merit; they enjoy the 
splendor, though they do not understand everything. However, the 
Righteous who merit the divine splendor eat until they grasp it fully. 
Food and drink refers to this feast and eating alone. From whom do 
we know this? From Moshe, as it is written: "he did neither eat 
bread, nor drink water" (Shemot 34:28). Why so? Because he ate 
another meal, which is the supernal splendor. The meal of the 
Righteous in the future will be in that manner. 


42. Rabbi Yehuda said that the feast of the Righteous in the future is 
to partake of His joy, according to the verse: "the humble shall hear 
of it, and be glad" (Tehilim 34:3). Rav Huna said that it is understood 
from the verse: "But let all those that put their trust in You rejoice: 
let them ever shout for joy" (Tehilim 5:12). Rabbi Yitzchak said: Both 
will occur in the future. We were taught by Rabbi Yosi that cellared 
wine with its grapes, from the six days of Creation, contains the 
ancient matters that were not revealed to man from the day the world 
was created. These are destined to be revealed to the Righteous in 
the future; this is assuredly their food and drink. 
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43. In the name of Rabbi Shalom, Rabbi Yehuda said that if that is 
true, what about the Livyatan and the bull, as it is written: "Surely 
the mountains bring him forth food" (lyov 40:20). Rabbi Yosi said 
that it is also written: "On that day, Hashem with His sore and great 
and strong sword will punish Livyatan the flying serpent, and the 
Livyatan that crooked serpent; and He will slay the crocodile that is 
in the sea" (Yeshayah 27:1). This was said thrice, to hint at the 
kingdom. Rabbi Tanchum added that there is nothing to reveal in 
addition to what the wise men said. This is assuredly so. 


44. Rabbi Yitzchak said: | was present before Rabbi Yehoshua and 
asked him about this. | said that this feast of the Righteous that will 
be held in the future WAS SAID TO CONSIST OF THE LIVYATAN 
AND THE WILD BULL. If this is so, there is a contradiction, because 
Rabbi Elazar said that the feast of the Righteous in the future will be 
as it is written in the verse: "and they beheld the Elohim, and did eat 
and drink." Rabbi Yehoshua said that Rabbi Elazar was correct. 


45. Rabbi Yehoshua further stated the belief that the sages 
communicated to most of the people: that they are invited to this 
meal of the Livyatan and the wild bull, where they will drink of the 
good CELLARED wine preserved from the time of the Creation. They 
came upon this verse: "and you shall eat your bread to the 

full" (Vayikra 26:5), and interpreted it thus. Rabbi Zira said: The Holy 
One, blessed be He, used all kinds of enticements to encourage the 
children of Yisrael to return to the good path. The greatest of them 
all was when He said to them, "and you shall eat your bread to the 
full," or among the curses, the worst is: "and you shall eat, and not 
be satisfied" (Ibid. 26). Why so? Because it is written: "Would we had 
died by the hand of Hashem in the land of Egypt" (Shemot 16:3). 
Rabbi Zira said: This teaches us that for the sake of eating, 
sacrificed their lives to die by their hands. When the Holy One, 
blessed be He, noticed their lust, He said to them: "If you will 
hearken to keep the commandments, you shall eat your bread to the 
full', in order to appease their minds. In this manner, the wise men 
saw that the exile would continue. They relied on the verses in the 
Torah, and said that they would eat and be merry at the great feast 
that the Holy One, blessed be He, will hold for them. Therefore, most 
of the people in the world suffer this exile for the sake of that feast. 
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46. Rabbi Yochanan said that we should not contradict this belief, 
but support the idea THAT THE FEAST CONSISTS OF EATING AND 
DRINKING, because the Torah bears witness to it IN THE VERSE: 
"AND YOU SHALL EAT YOUR BREAD TO THE FULL" (VAYIKRA 
26:5). We already know the Faith of the Righteous and their desire 
from the verses: "we will be glad and rejoice in You" (Shir Hashirim 
1:4), and not in eating, and "we will praise you love more than 
wine" (Vayikra 26:5), WHICH ALLUDES TO THE WINE OF THE 
TORAH. That feast, that they--MOST OF THE PEOPLE IN THE 
WORLD--are destined for, FOR EATING AND DRINKING, we will 
partake of it too. This is the part of joy and laughter. "And these are 
the generations of Yitzchak (lit. 'will laugh")," for the righteous will 
laugh in the future. "Avraham begot Yitzchak," as it is the virtue of 
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6. The combining of the attribute of Mercy with Judgment 

The discussion continues to explore the uniting of Ya'akov and Rivkah. It evolves toward a more complete understanding, explaining the more 
subtle meanings that arise from this combination of Malchut (an aspect of judgment) and Binah (an aspect of mercy). The Rabbis also discuss the 
role of the Evil Inclination, explaining how this, too, derives from The Creator. They describe how evil is placed in the human heart, discuss its 
formidably enduring nature, and explain its role in reproduction. The creation of the Evil Inclination actually denotes the Creation of the Desire to 
Receive. 

This Desire to Receive is a vital and necessary component in man, for without it, The Creator cannot share His infinite beneficence. There must be a 
willing recipient in order for sharing to take place. The angel Satan, however, manipulates this vital desire to receive into a desire to receive for the 
self alone. This additional aspect of receiving in a selfish manner is the "root of all evil." Man's spiritual work is to negate the Satan's influence and 
to express our desire to receive through sharing. 

The Relevance of this Passage 

A story is told of an arrogant tycoon who tosses a few gold coins to a poverty-stricken man in the streets. The poor man is of high principles and 
refuses the condescending handout. The tycoon is taken aback and insists that the pauper accept his gift. The poor man refuses. Initially, the 
tycoon was indifferent to the plight of the poor man. His charity was more an act of haughty self-regard, but now the tycoon is overcome with guilt 
and embarrassment. He pleads with the poor man to accept the gift. Seeing how much distress and anxiety his refusal is causing the wealthy man, 
the poor man decides to accept the gold coins so that his benefactor will feel better about himself. Kabbalistically, the poor man's receiving has 


taken the form of sharing. 


A reading of this section helps us transform our selfish desires into actions that embody the principle of receiving for the sake of sharing. 


47. "And Yitzchak was forty years old." Rabbi Bo began in the name 
of Rabbi Yosi with the verse: "Let him kiss me with the kisses of his 
mouth..." (Shir Hashirim 1:2). With how many GOOD qualities was 
the world created? We have learned that Rabbi Acha bar Ya'akov 
said that everything the Holy One, blessed be He, created in His 
worlds, outside of Himself, was in collaboration--THAT IS, THE 
COMBINING OF MALCHUT, AN ASPECT OF JUDGMENT, WITH 
BINAH, AN ASPECT OF MERCY. IT IS FROM THESE PARTNERSHIPS 
THAT MANY QUALITIES ARE FOUND IN THE WORLD. ONE 
THOUGHT THIS PARTNERSHIP OF GOOD AND EVIL APPLIES TO 
CREATURES, SO HE RAISED A QUESTION. Rabbi Acha asks: Is that 
so? Heaven forbid, for this will add dissension in the world, FOR 
EVERYBODY WHO HEARS HIM WILL DISAGREE. For if you say that 
it means that the angels, created as the Holy Spirit itself, have a 
blend OF GOOD AND EVIL in them, then their faces and ours are the 
same--THAT IS, ANGELS AND MEN ARE EQUAL. 


48. Rabbi Aba said THAT IT IS TRUE, and through this, dissension 
will increase in the world. For we learned in the Mishnah that all that 
the Holy One, blessed be He, did, He made as body and soul. THE 
HOLY ONE, BLESSED BE HE, JOINED TOGETHER THE BODY FROM 
MALCHUT AND THE SOUL FROM BINAH. THIS IS THE SECRET OF 
JOINING JUDGMENT WITH MERCY. One may argue that the angels 
have no bodies and cannot perform actions until the Holy Soul, THE 
LIGHT OF BINAH, joins them which is help from above. 
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49. Rabbi Yosi said that the instant the Holy One blessed be He, 
resurrects the dead, all troubles will end, on the fortieth year 
FOLLOWING THE GATHERING OF THE EXILES. It has been resolved 
by law "Forty stripes he may give him, and not exceed" (Devarim 
25:3). The journey of Yisrael in the desert WAS COMPLETED in the 
fortieth year. Forty years before the body is resurrected, the soul 
awaits it in the land of Yisrael. IT APPEARS THEN that in the fortieth 
year OF THE WAITING OF THE SOUL IN THE LAND OF YISRAEL, the 
bodies will rise from the dust. After forty days the rain stopped, this 
is the meaning of the verses "And the rain was upon the earth forty 
days and forty nights" (Beresheet 7:12), and "it came to pass at the 
end of forty days, that Noach opened" (Beresheet 8:6). Also, the time 
of the Redemption of Yisrael is during the fortieth year. During the 
fiftieth year the world, which is Yovel (Jubilee), will be populated. 
The return of the soul to the body occurs after forty years of waiting 
in the land of Yisrael. This is the meaning of, "and Yitzchak was forty 
years old." That is, he was waiting for the body. "When he took 
Rivkah," who was put in the body prepared for him. Their passion 
and longing at that moment was for the splendor of the Shechinah 
only and to nourish of Her splendor. This is the meaning of the 
verse, "Let him kiss me with the kisses of his mouth." Rabbi Aba 
said: "Let him kiss me" means let him nourish me. Their sole 
nourishment is the enjoyment and sustenance of the supernal 
splendor. Rabbi Yosi said that this is proven by the end of the verse, 
which reads: "for your love is better than wine" (Shir Hashirim 1:2). 


50. "The daughter of Betu'el" means the daughter (Heb. bat) of El. 
Rav Huna disagreed with this. He said that BETU'EL is not ONE OF 
MALCHUT'S NAMES. I have been to distant lands, and heard there 
that this is the name of the bone of the spine. Of all the bones this 
one remains in the grave, AND DOES NOT ROT. It is called 'Betu'el 
the deceitful’, THAT IS, THE 'SCOUNDREL'. | asked about it, ABOUT 
ITS NATURE, and they said that its shape resembles a head of a 
serpent, which is deceitful. And that more than any other bone in the 
body, this bone is deceitful. 


51. For we have learned that Rabbi Shimon asks: Why does this 
bone endure longer than the other bones? This is because it is 
deceitful and does not bear the taste of human food like the other 
bones. For that reason, it is stronger than all the other bones. And at 
the resurrection of the dead, the body will be built on this root. This 
is the meaning of the verse, "the daughter of Betu'el the Arammian." 
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52. We learned that Rabbi Shimon said: It, THE BONE OF THE SPINE, 


is deceitful, and IT CAME from a deceitful world, NAMELY, FROM 
PADDAN-ARAM. Also, deceitful is the Evil Inclination, WHICH IS THE 
HEAD OF THE SERPENT, WHICH IS THE EVIL INCLINATION, THE 
ANGEL OF DEATH. This is the meaning of the verse: "the daughter 
of Betu'el the Arammian," who is the deceitful bone of the spine. The 
words, "of Paddan-Aram," WHICH MEANS THAT HE CAME FROM A 
DECEITFUL (HEB. RAMAI) WORLD, represent two deceivers, as we 
have learned that Paddana means a 'couple'. The two deceivers are 
"the sister of Lavan," NAMELY, the sister of the deceitful Evil 
Inclination. At first, when it was corrupted by sins in this world, it 
was called 'Lot'. In the future, when it will no longer be as corrupted, 
IT WILL BE as someone who has washed and was cleansed of his 
impurities, and it will be called 'Lavan' (lit. white"). Nevertheless, the 
Evil Inclination is not eliminated from the world. 


53. Come and hearken: we learned from the Mishnah that the two 
daughters of Lot symbolize the two forces of the body that arouse 
the Evil Inclination. Because it has bathed and is no longer so 
impure, it is called 'Lavan'. And the two daughters are not 
completely negated, as it is written, "And Lavan had two 
daughters" (Beresheet 29:16). Rabbi Yosi asks: Why are they there 
referred to as the firstborn and the younger, and here the elder and 
the younger? 


54. Rabbi Yosi said that they no longer have the power to do evil or 
arouse the Evil Inclination. This is understood from the verse, "the 
name of the elder (lit. bigger") was Leah," (Beresheet 29:16) for she 
was weary (Heb. leah) from her wickedness and evil, while Rachel, 
"the younger (lit. 'smaller")," did not have the power to incite. As it is 
written, "and as a sheep (lit. 'Rachel") before her shearers is 

dumb" (Yeshayah 53:7). Rav Huna said: This is the Evil Inclination. 


Its two daughters are different than they were at first. First it was Lot, 


cursed and corrupted; now it is Lavan (lit. 'white"), who has been 
cleansed, not as cursed and corrupted as it was before. First its two 
daughters were strong; each had her individual strength. Now the 
name of the elder was Leah--weary ('Leah') without power; weary 
without strength; Leah, fatigued from her former deeds. And the 
name of the younger was Rachel, as we have said, not as they were 
at first. 


55. Rabbi Acha bar Ya'akov, said: Come and behold. It is written, 
"And Yitzchak entreated Hashem for his wife, because she was 
barren" (Beresheet 25:21). Rabbi Acha asks: Why is she barren? 
Because the Evil Inclination does not have its full strength in the 
world, the only fruition and multiplying comes through prayer. It is 
then written: "and Hashem was entreated by him, and Rivkah his 
wife conceived." Once the Evil Inclination is aroused, there is 
procreation! 
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56. Rabbi Yosi asks: What then is the difference between this world 
and the world at that time; WILL THERE BE EVIL INCLINATION TOO? 
The scripture also says, "AND HASHEM WAS ENTREATED BY HIM, 
AND RIVKAH HIS WIFE CONCEIVED," WHICH MEANS that the Holy 
One, blessed be He, does it Himself, AND AWAKENS THE EVIL 
INCLINATION AT THAT TIME, WHICH IS ALSO PUZZLING. Rabbi 
Acha said: It is so. The Holy One, blessed be He, arouses THE EVIL 
INCLINATION for the specific purpose of mating, but not all the time, 
so that the Evil Inclination may be with men always, and they sin 
because of it. But it is aroused only for mating, and the arousal OF 
THE EVIL INCLINATION AT THE TIME OF UNION will be caused by 
the Holy One, blessed be He. This is the meaning of the verse: "and I 
will take away the stony heart out of your flesh, and I will give you a 
heart of flesh" (Yechezkel 36:26). What is a heart of flesh? Rabbi 
Yehuda replied: It is a heart that would issue flesh and nothing else, 
AS, FOR EXAMPLE, A HEART THAT WOULD ONLY BEGET 
CHILDREN. THEREFORE IT IS WRITTEN, "AND I WILL GIVE YOU," 
FOR THE HOLY ONE, BLESSED BE HE, WILL HIMSELF AROUSE 
THE EVIL INCLINATION AT THE TIME OF MATING. 


57. Rabbi Yitzchak, the son of Rabbi Yosi, traveled from Cappadocia 
to Lod, where he met Rabbi Yehuda. Rabbi Yitzchak asks him: Why 
are the companions, the sages of the Mishnah, not aroused in this 
matter of removing the Evil Inclination from the world, except at the 
time of mating? He replied: Upon your life! The world needs the Evil 
Inclination as much as it needs rain, because without the Evil 
Inclination there would not be the joy of study in the world. But it 
also would not be as corrupted as it was before, which caused 
sinning. This is the meaning of the verse: "They shall not hurt or 
destroy in all My holy mountain" (Yeshayah 11:9). Rabbi Shimon 
said: "MY HOLY MOUNTAIN" is the heart," the dwelling place of the 
Evil Inclination. Rabbi Eliezer said: A good heart is the foundation of 
the body and soul. For that reason, it is written: "And you shall love 
Hashem your Elohim with all your heart," (Devarim 6:5) for the heart 
is the essence of all! 


7. "And the children struggled together within her" (B) 
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The story of Esav and Ya'akov is illuminated using an analogy with man's body and internal organs. The "children struggling together within her" 
refers to the brain and heart. Their struggle for primacy between these two is metaphorically expressed in Esav's selling his birthright to Ya'akov in 
exchange for porridge, which signifies the world. We also learn that the heart and liver are the most important organs. Next, the Rabbis more deeply 
explore the nature of life after the Resurrection, identifying the elements of our prior existence that will still be present after the Final Redemption 
The Relevance of this Passage 

Man is inclined to sacrifice long-term fulfillment and well-being for immediate ego gratification. This is the true significance of Esav selling his 
birthright to his brother. We settle for bowls of porridge every day, blinded by the moment, carrying only for our self-interest at the expense of our 
loved ones. Moreover, we delude ourselves with the belief that our selfish actions are really for the sake of our families. This delusion is fabricated 
by the dark side of our nature. This passage removes the veils of illusion, giving us the strength and foresight not to sell our souls when temptation 
for self-indulgence arises. 


58. When Rav Kahana arrived, he said that this was said in the name 
of those versed in the Mishnah. The body is built upon the liver and 
the heart. As Rabbi Yehuda said, the heart and the liver are the 
leaders of the various organs of the body. The leaders of the head is 
the brain, but there are two leaders in the body. The first is the liver 
and the second is the heart. This is the meaning of the verse: "And 
the children struggled together within her." These are the two 
foundations of the body: THE BRAIN AND THE HEART. 
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59. HE ASKS: Why did THE HEART AND THE LIVER struggle? AND 
HE REPLIED: Because the Evil Inclination was abolished from the 
heart. HE THEN WONDERED WHY, IF THE EVIL INCLINATION WAS 
ABOLISHED, IT IS WRITTEN, "struggled." It should have been 
written, 'And they were at peace’. Rav Huna explained that 
"struggled" means that the strength and vigor OF THE HEART AND 
LIVER, THE LEADERS OF THE BODY, were broken, BECAUSE THE 
EVIL INCLINATION WAS REMOVED. Rabbi Yehuda asks: What does 
the body say then? The body asks: 'If it be so, why am I thus?' and 
"Why was | created?' Immediately, "she went to inquire of 

Hashem" (Beresheet 25:22). 


60. "And Hashem said to her, 'Two nations are in your womb, and 
two peoples..." (Beresheet 25:23). These are the two proud ones, the 
liver and the heart. Rabbi Yosi said that these are the brain and the 
heart, but Rabbi Yehuda said: The brain is not included in this, for it 
is written, "in your womb (lit. 'belly')," and the brain is not in the 
belly, but in the head. "And two peoples...from your bowels...and the 
elder (lit. 'great') shall serve the younger." This is the liver, which is 
great and big, and which serves the heart, as Rabbi Yehuda said: 
The liver receives the blood, and serves it to the heart! 


61. "And the first came out red" (Beresheet 25:21). Rav Kahana 
explained that the liver is the first and is red. Why is it red? Because 
it is first to swallow the blood. Rabbi Eliezer asks: Why is it called 
"first'? Because it is the first to swallow the blood from all the food; 
the first in blood but not in creation. And why is it that "the great 
shall serve the younger?" Because despite its being greater and 
bigger in size than the heart, it serves the heart. Rabbi Aba then 
asks: What is the purpose of this text if not to teach the people in the 
world that though there will be perfection upon earth, the path and 
nature of the world will not change? Rabbi Yisa said: Come and 
behold. The liver hunts and has venison in its mouth, while the heart 
contemplates and is "dwelling in tents" (Ibid. 27). As it is written, 
"And Ya'akov cooked pottage," (Ibid. 29) while thinking deep 
thoughts and occupying himself with the Torah. 


62. "And Ya'akov cooked pottage." In the name of Rabbi Acha, Rabbi 
Bo said that the nature of the world never changes. Come and 
behold: it is written, "And Ya'akov cooked pottage (Heb. nazid)," as 
in the verse "they dealt (Heb. zadu)," (Shemot 18.11) which was 
translated into Aramaic as "they thought." It means that the heart 
thinks of and contemplates Torah, which represents the knowledge 
of its Creator. Thus, it is written: "and Esav came from the field, and 
he was faint" (Beresheet 25:29). It is the nature of the liver to go out 
hunting and swallow with its mouth. If it does not find any prey, it 
becomes tired and says to the heart: 'Before you think of the words 
of Torah, think of eating and drinking to nourish your body.' This is 
the meaning of the verse, "and Esav said to Ya'akov 'Give me to 
swallow, | pray you, of that red pottage,"’ for it is my way to swallow 
the blood and transmit it to the other parts; "for | am faint," without 
food and drink. And the heart replies: 'Give me the first and choicest 
of whatever you swallow, give me your birthright," this is the 
meaning of "Sell me this day your birthright" (Ibid. 31). That is, swear 
by your desire. As the heart contemplates food, the liver swallows. If 
it were not for the heart, longing and thinking about food, the liver 
and other organs would not be able to swallow. As Rabbi Yosi said: 
This is the way of slaves, who do not to eat before their master. 
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63. Rabbi Yosi said: It is later written, "Then Ya'akov gave Esav 
bread and pottage of lentils" (Beresheet 25:34). What are these 
lentils? HE ANSWERS: They are round as a circle, and as the circle 
which revolves around the world does not deviate from its path, so 
man in that time will never deviate from his. Although there will yet 
be all that is good and precious and perfect, with all that, the worldly 
habit of eating and drinking will not change. 


64. We learned in the Mishnah that four winds blow in the world, and 
the Holy One, blessed be He, will raise one spirit to establish the 
body to include four spirits, as it is written: "Come from the four 
winds, O breath" (or: spirit) (Yechezkel 37:9). It is not written, 'in the 
four,’ but, "from the four winds," for it will be composed of the four 
of them. We learned that this spirit (or: wind) is the wind that 
procreates, the wind that eats and drinks. And there is no difference 
between this world and the days of Mashiach's coming, save the 
delivery from servitude to the empires alone, and there is no 
difference between this world and the resurrection of the dead, save 
cleanliness and the attainment of knowledge. Rav Nachman added 
longevity. 


8. The gathering of the exiles and the resurrection of the dead 


The Rabbis, here, discuss the timing of the Resurrection after the coming of Mashiach. Using Torah verses, they demonstrate that it is possible to 
tell the difference between the timing of the Resurrection of the righteous from that of the good. We're told that the evil people of our world will not 
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experience Resurrection. Rabbi Elazar expresses his sorrow at the thought that the vast majority of mankind will have to wait longer than the 
righteous--although those who repent during their lives help advance the time of their own Resurrection. 


The Relevance of this Passage 


Evolving a consciousness of repentance is the first step in hastening our own redemption and eventual Resurrection after the arrival of the 


1 


Mashiach. The Light of this passage stimulates feelings of repentance and helps hasten the arrival of the Mashiach, and thus, Resurrection for the 
entire world. 


65. Rav Yosef asks if the days of Mashiach's coming and the 
resurrection of the dead are the same. He responded: No, as we have 
learned that the building of the Temple precedes the gathering of the 
exiles, which precedes the resurrection of the dead. The resurrection 
of the dead is the last act of all. We know this from the verse, 
“Hashem builds Jerusalem: He gathers together the outcasts of 
Yisrael. He heals the broken-hearted, and binds up their 

wounds" (Tehilim 147:2-3). This refers to the resurrection of the 
dead, which is the healing of the brokenhearted and their dead. First 
He builds Jerusalem; then He gathers the outcasts of Yisrael; last of 
all, He heals the brokenhearted. 


66. We have learned that the gathering of the exiles preceded the 
raising of the dead by forty years, as it is written: "And Yitzchak was 
forty years old." What is to be made of these forty years? According 
to Rav Kahana, Rabbi Broka said: How many troubles, how many 
wars waged against the children of Yisrael will there be from the 
gathering of the exiles until the resurrection of the dead. He who 
escapes them is happy, as it is written, "and at that time your people 
shall be delivered, every one who shall be found written in the 
book" (Daniel 12:1). Rabbi Yehuda said that this teaches us, "Many 
shall purify themselves, and make themselves white, and be 

tried" (Ibid. 10). Rabbi Yitzchak added, "and will refine them as silver 
is refined, and will try them as gold is tried" (Zecharyah. 13:9). 
During these very days, there will be days when people will say, "I 
have no pleasure in them" (Kohelet 12:1). And from the time the 
troubles disappear until the resurrection of the dead there will be 
forty years. 


67. Rav Huna said: Come and behold. "For the children of Yisrael 
walked forty years in the wilderness...because they obeyed not the 
voice of Hashem" (Yehoshua 5:6). In this verse, it is the same. Rabbi 
Yosef said: Everything that was said is the same, but for one thing. 
At the end of forty years, when the troubles pass away and the 
wicked are exterminated, the dead, the dwellers of the dust, shall 
live. Why? Because it is written: "affliction shall not rise up the 
second time" (Nechemyah 1:9). They had their fill with what they 
had. After the resurrection of the dead, the world will be settled, as it 
is written, "on that day Hashem shall be One and His Name 

One" (Zecharyah 14:9). 
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68. Rabbi Elazar was sitting and was exceedingly sad. Rabbi 
Yehoshua came before him and asks why the appearance of the 
candlelight of the world had become dark. He said: Great fear 
entered me, for | see how the companions versed in the Mishnah 
have responded on whom the spirit of saints dwells. They said that 
redemption will be in the sixth millennium. This was well said, but I 
see a longer time for the dwellers of the dust, who shall wait until the 
four hundred and eighth year of the sixth millennium, when they will 
rise. For this reason, the companions were stimulated by the verse 
that referred to THE DWELLERS OF DUST as the children of Chet, 
for Chet alludes to their rising after four hundred and eight (Heb. 
Chet Tav) years. As it is written, "In the year of this Yovel (‘Jubilee’) 
you shall return every man to his possession," (Vayikra 25:13) when 
this (Heb. hazot) shall be finished. The numerical value of Hazot is 
5,408, AS THE HEI OF HAZOT ALLUDES TO THE HEI (FIVE) 
THOUSANDS; AND ZOT IS 408 IN NUMERICAL VALUE. Then, "you 
shall return every man to his possession," means that THE BODY 
will return to its soul, which is its possession and lot. 


69. Rabbi Yehoshua said: This LENGTH OF TIME should not be 
difficult for you, as we have learned that there are three classes: the 
Completely Righteous, the Completely Wicked, and the Average. The 
completely righteous will rise with the resurrection of the dead of the 
land of Yisrael a few years earlier THAN THE FOUR HUNDRED AND 
EIGHTH YEAR, namely, at the fortieth year after the gathering of the 
exiles. In the end, everybody will rise at the four hundred and eighth 
year of the sixth millennium. Who will merit this length of time? He 
who will keep the precepts at that time. For that reason, | am sad. 


70. He said to him: Rabbi, we have studied the verse, "Let there be 
light," (Beresheet 1:2) which means let there be secret, BECAUSE 
LIGHT IS THE SECRET OF REDEMPTION. AND THE NUMERICAL 
VALUE OF OR (‘LIGHT’) IS RAZ (‘SECRET’). THUS, THE VERSE, "LET 
THERE BE LIGHT," HINTS THAT THE TIME OF REDEMPTION WILL 
BE A SECRET UNKNOWN TO ALL MEN. RABBI ELAZAR BEN 
ARACH HINTED THAT HE DISAGREED WITH THIS LONG PERIOD. 
Again, he said that through repentance everyone will RISE FROM 
THE DEAD early. Rabbi Yehoshua said: Unless you said so, we 
would not have left an opening for those waiting daily for 
redemption, as it is written, "a store of salvation" (Yeshayah 33:6). 
What is this "salvation"? It alludes to those who seek salvation daily. 
IF REDEMPTION IS TIED TO A SPECIFIC TIME, HOW CAN IT BE 
EXPECTED DAILY? THIS ASSUREDLY DEPENDS UPON 
REPENTANCE. WHEN THEY REPENT, THEY WILL BE REDEEMED. 
AND FORTY YEARS AFTER REDEMPTION THE RESURRECTION OF 
THE DEAD WILL COME, AS WAS SAID. 
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71. HE ASKS HIM: What is the opinion of Rabbi Elazar, WHO SAID 
THAT IT DEPENDED ON REPENTANCE? HOW DID HE KNOW THIS? 
HE ANSWERS: From the verse, "And many of those who sleep in the 
dust of the earth shall awake" (Daniel 12:2). It is understood by, 
"those who sleep," THAT ONLY SOME WILL RISE; these are the 
Righteous WHO REPENTED while they were alive, who will rise 
early. FOR THROUGH REPENTANCE, THEY SHALL RISE A FEW 
YEARS EARLY. HE ASKS: By how many years do they precede other 
people? Rabbi Yehuda replied: By two hundred and ten years. Rabbi 
Yitzchak said: Resh Dalet Yud ('210") years, as it is written, "Out of 
Ya'akov shall come (Heb. Yerd, Yud Resh Dalet) a ruler" (Bemidbar 
24:19). This indicates that the Righteous precede other men by two 
hundred and ten years. Rav Nachman said: Precedence depends on 
how much the body is worn in the dust, THAT IS, THE SOONER THE 
BODY WEARS OUT IN THE DUST, THE SOONER IT RISES. Rabbi 
Yosi said to him: If this be true, then there are many resurrections, 
FOR EACH BODY HAS ITS OWN RESURRECTION ACCORDING TO 
ITS WEARING OUT IN THE DUST. HE ANSWERS: All revivals will 
occur at the same time, as was said in the vision: "and the word was 
true, and for a long period ahead" (Daniel 10:1). 


72. "And there was a famine in the land, beside the first famine that 
was in the days of Avraham" (Beresheet 26:1). Rabbi Abahu opened 
the discussion with the verse: "While the king was reclining at his 
board, my spike nard sent forth its fragrance" (Shir Hashirim 1:12). 
We learned that the righteous will pass through four eras and four 
times, each different from the other. During the first, knowledge will 
increase in the world, and the righteous will conceive what they have 
not conceived in this world. As we have learned from Rabbi Pinchas, 
in the future, the perception of the righteous will be greater than that 
of the ministering angels, as it is written, "as the waters cover the 
sea" (Yeshayah 11:9). During the second time, you shall be 
occupied. 

(End of Midrash Hane'elam) 


9. "And the boys grew...for he relished his venison" 
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The discussion moves to a more profound understanding of the metaphor of Esav as a hunter. Even in the womb, Ya'akov was drawn to The 
Creator, while Esav was drawn to idolatry. As a cunning hunter, Esav stole the minds of men and led them astray so that they would rebel against 
The Creator. As the Rabbis probe the issue of why Yitzchak did not know these things about his son, we discover that the Shechinah wanted only 
Ya'akov to be blessed with the spirit of The Creator, which is precisely what transpired. 

The Relevance of this Passage 

The verses pertaining to Esav's coercing men into idolatry, function as a kind of spiritual homeopathy. Just as the cure for a deadly snake bite 
resides within the venom of the snake, the remedy for strengthening our consciousness against temptations of the material world resides within the 
verses that speak these matters. We also draw the Light of the Shechinah into our lives through the merit of Ya'akov. 


73. "And the boys grew..." (Beresheet 25:27). This refers to the side 
of Avraham, THE RIGHT SIDE, WHICH IS CHASSADIM AND which 
caused them to grow. His merit supported them, for he was teaching 
them the precepts, as it is written: "For | know him, that he will 
command (Et) his children" (Beresheet 18:19). THE PARTICLE ET 
means that Ya'akov and Esav are included AMONG HIS SONS. 
Therefore, the explanation of, "And the boys grew," IS THAT THEY 
GREW IN HOLINESS, ONLY AFTERWARDS ESAV BECAME 
CORRUPTED. Rabbi Elazar disagreed. HE BELIEVES THAT each 
went his own way --one toward s faith, and the other towards idolatry. 
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74. So it was. While still in Rivkah's womb, each went toward his 
own side. When she was performing good deeds or passing near a 
place that is favorable to the precepts of Torah, Ya'akov was glad 
and struggled to come out. And when she walked past a place of 
idolatry, the wicked one struggled to come out. This has already 
been explained. For that reason, when they were born into the world, 
each was drawn to the place he deserved. Therefore it is written, 
"And the boys grew: and Esav was a cunning hunter..." WHICH 
MEANS THAT HE LED PEOPLE ASTRAY TO REBEL AGAINST 
HASHEM. 


75. "And Yitzchak loved Esav, for he relished his 

venison" (Beresheet 24:28). This verse has been explained. Here, it 
is written: "a cunning hunter, a man of the field," while elsewhere it 
is written, "he was a mighty hunter" (Beresheet 10:9). THERE IT 
MEANS THAT HE DELUDED MEN AND LED THEM ASTRAY TO 
REBEL AGAINST HASHEM; HERE, IT MEANS THE SAME. THUS, "a 
man of the field" is one who robbed and murdered people. And 
ESAV said HE WENT TO THE FIELD to pray, AS IT IS WRITTEN OF 
YITZCHAK: "AND YITZCHAK WENT OUT TO MEDITATE IN THE 
FIELD" (BERESHEET 24:63). He hunted AND CHEATED YITZCHAK 
through his mouth, AS IT IS WRITTEN, "HE RELISHED HIS VENISON 
(LIT. THERE WAS VENISON IN HIS MOUTH)." HE WAS CALLED "a 
man of the field," because his lot was not in a populated place, but in 
a desolate place, in the open wilderness, in the field. Thus, he was 
called "a man of the field." 


76. You may ask why Yitzchak did not know of all the wicked deeds 
of Esav, as the Shechinah was with him AND HE SHOULD HAVE 
KNOWN IT THROUGH THE HOLY SPIRIT. For without the Shechinah, 
how could he have blessed Ya'akov when he did? Assuredly, the 
Shechinah dwelt in his house and was with him always. But the 
Shechinah did not inform him of that, because Ya'akov was to be 
blessed only with the knowledge of the Holy One, blessed be He. 
And so it had to be. For when Ya'akov came before his father, the 
Shechinah came with him, and then Yitzchak saw in his mind that 
Ya'akov was worthy of being blessed and that he would be blessed 
by the approval of the Shechinah. 


10. "And Ya'akov cooked a pottage..." 
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Rabbi Shimon discourses on the character of Ya'akov, and the fact that Esav despised his birthright. The Torah tells us that Yitzchak bestowed 


numerous blessings upon his son Ya'akov, all the while thinking it was Esav. Although Yitzchak did not know Esav's evil side, this was in order to 
preserve the purity of his blessing of Ya'akov. However, Ya'akov did know about Esav, and he dealt with his brother in a manner that enabled him to 


avoid defilement. The discussion also describes the exact manner in which Ya'akov embodied judgment, mercy, and subtlety. 


The Relevance of this Passage 


Despite his highly spiritual nature, Ya'akov was cunning enough to receive his father's blessing--for he was fully aware of the enemy he confronted 
in his brother Esav. The dark side of our nature is cunning and sly, endlessly deceiving us into making wrong choices. We must be as cunning and 


clever as our Evil Inclination. If we remain passive and complacent, our negative traits will control us. Summoning the shrewdness of Ya'akov 
through the spiritual influences of this passage, imbues us with artful and deft intellectual power to outwit the Other Side. 


77. Come and behold: Rabbi Shimon was sitting with the other 
friends, when his son, Rabbi Elazar, appeared. The friend said to 
Rabbi Shimon: We have an important question to ask you 
concerning Ya'akov and Esav. Why was Ya'akov unwilling to give 
Esav a pottage of lentils unless he sold him his birthright? In 
addition, Esav said to Yitzchak, his father, "for he has supplanted me 
these two times" (Beresheet 27:36). HOW CAN YA'AKOV DECEIVE 
ESAV? 


78. He responded: Now you deserve a whipping, because you 
believed Esav and lied about Ya'akov's words. The scripture bears 
witness that "Ya'akov was a plain man" (Beresheet 25:27), WHICH 
MEANS THAT HE CAN NOT CHEAT. Also, it is written: "You will 
show truth to Ya'akov" (Michah 7:20). This was the situation 
concerning Ya'akov and Esav. Even before, Esav detested his 
birthright, and he asked Ya'akov to take the birthright without 
payment! Thus, it is as written: "and he did eat and drink, and rose 
up, and went his way: thus Esav despised the birthright" (Beresheet 
25:34). 


79. Of the verse, "And Ya'akov cooked a pottage: and Esav came 
from the field, and he was faint," Rabbi Elazar explained that, "And 
Ya'akov cooked," refers to the mourning for Avraham, WHO HAD 
DIED ON THAT DAY. AND YA'AKOV COOKED ROUND LENTILS, 
WHICH HAVE NO MOUTH. THIS ALLUDES TO THE MOURNERS, 
WHO ARE WITHOUT A MOUTH. HE ASKS: But should not it have 
been written, ‘And Yitzchak cooked a pottage,' SINCE HE, AND NOT 
YA'AKOV, WAS THE MOURNER? HE ANSWERS: "Ya'akov cooked a 
pottage," because Ya'akov knew the origin of Esav and the side he 
cleaved to. Therefore, he cooked red dishes, namely, red lentils, for 
this dish breaks the power and might of the red blood, AND CAN 
BREAK THE POWER AND MIGHT OF ESAV, WHO IS THE SECRET 
OF THE RED BLOOD, AS IT IS WRITTEN: "AND THE FIRST CAME 
OUT RED" (BERESHEET 25:25). 


80. For that dish, by selling Ya'akov his birthright, Esav became a 
slave. Instantly, Ya'akov knew that for the one goat that the children 
of Yisrael sacrificed on Yom Kippur to his level--NAMELY, "TO 
AZAZEL INTO THE WILDERNESS," (VAYIKRA 16:10) THE SECRET 
OF THE SAMAEL, THE MINISTER OF ESAV--he becomes a slave to 
his descendants and will not accuse them. And because of the level 
of wisdom of Esav, Ya'akov dealt wisely with Esav everywhere, so 
that Esav was unable to rule and was submissive. Ya'akov was not 
defiled by him, but ruled over him. 
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81. We do not accept this paragraph, for it does not belong in the 
discussion. 


82. Rabbi Yehuda said that this should have been true of Lavan as 
well, because he was also a sorcerer, as it is written: "I have learned 
by signs that Hashem has blessed me for your sake" (Beresheet 
30:27). THEREFORE YA'AKOV WAS DECEITFUL TOWARD HIM. And 
although Ya'akov was a plain and whole man, he was merciful with 
whomever he had to be merciful with. He was strict in judgment and 
deceitful when necessary. For he consisted of two parts, CHESED 
AND JUDGMENT, FOR YA'AKOV IS THE SECRET OF THE CENTRAL 
COLUMN, WHICH COMPRISES THE TWO COLUMNS, CHESED AND 
GVURAH. It is written of him: "With the merciful you will show 
yourself merciful; ...and with the perverse you will show yourself 
subtle" (Tehilim 18:26), which means that with the merciful HE 
DEALT on the side of Chesed, and with the perverse on the side of 
Strict Judgment, all as it ought to be. 


11. "And there was a famine in the land..." 
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The Rabbis discuss The Creator's testing of the righteous, and His treatment of the wicked. There is a delay in executing judgment against the 
wicked in order to give them time to repent. The Creator, we're told, tests the righteous in order to help them lift up their heads. The discussion 
shows how this applies to Adam, Avraham, Noach, and Yitzchak; then Rabbi Shimon expounds on the need for an understanding of the relationship 
between soul, body, and the Shechinah. We learn that it is only when the soul is reunited with Shechinah that is truly worthy. 

The Relevance of this Passage 

A child learns to walk by falling down and standing up again. Measured against a lifetime of walking, this period of continual stumbling is relatively 
short. Similarly, the hardships and afflictions in our lives are learning opportunities. They are sent to us to help us learn to walk in the ways of The 
Creator. When we understand our afflictions in this way, their duration is brief compared to a lifetime of spiritual fulfillment. Conversely, when life 


appears strangely calm and placid, The Creator may be delaying judgments against us for self-centered behavior. We should be wary of our 
connection to the Light during these moments and begin to reflect with humility and repentance. 


83. "And there was a famine in the land..." (Beresheet 26:1). Rabbi 
Yehuda opened the discussion with the verse: "Hashem tries the 
righteous: but the wicked and him who loves violence His soul 
hates" (Tehilim 11:5). How orderly and right are the deeds of the 
Holy One, blessed be He, and all He does is according to justice and 
truth, as it is written, "He is the Rock, His work is perfect..." (Devarim 
32:4). 


84. Come and behold: the Holy One, blessed be He, did not judge 
Adam before He commanded him for his own good not to let his 
heart and will stray in another direction--THAT IS, NOT TO EAT 
FROM THE TREE OF KNOWLEDGE--so that he would not be defiled. 
But he was not careful, and transgressed the precepts of his Master 
BY EATING FROM THE TREE OF KNOWLEDGE. Then the Holy One, 
blessed be He, judged him. 
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85. Even then, the Holy One, blessed be He, did not judge him as 
harshly as he deserved, THAT IS, ACCORDING TO THE VERSE: 
"FOR ON THE DAY THAT YOU EAT OF IT YOU SHALL SURELY 
DIE" (BERESHEET 2:17). He refrained from wrath and let him be 


among the living for one day, THAT IS, THE DAY OF THE HOLY ONE, 


BLESSED BE HE, which is one thousand years, AS IT IS WRITTEN: 
"FOR A THOUSAND YEARS IN YOUR SIGHT ARE BUT LIKE 
YESTERDAY WHEN IT IS PAST" (TEHILIM 90:4), minus the seventy 
years that he gave to king David, who had no life of his own. 
THEREFORE HE LIVED 930 YEARS, NAMELY, ONE THOUSAND 
YEARS MINUS SEVENTY. 


86. Similarly, THE HOLY ONE, BLESSED BE HE, does not judge man 
according to his evil deeds, which he continually does, for if He did 
so, the world would not have survived. But the Holy One, blessed be 
He, refrains from wrath with the Righteous and the wicked. With the 
wicked, HE IS EVEN more FORBEARING than with the righteous, so 
that they may repent completely and exist in this world and in the 
world to come. As it is written: "As I live,' says Adonai Elohim. 'I 
have no pleasure in the death of the wicked; but that the wicked turn 
from his way and live," (Yechezkel 33:11) WHICH MEANS to live in 
this world and in the world to come. For that reason, He is always 
forbearing. Another reason is that good stock may issue from them, 
as Avraham was begotten of Terach, who issued good stock and 
good origin and portion in the world. 


87. But the Holy One, blessed be He, is always strict with the 
Righteous in every deed they do. Because He knows they will not 
turn away, neither to the right nor the left, He constantly tests them. 
Not for His own sake DOES THE HOLY ONE, BLESSED BE HE, TEST 
THEM, as He knows their desire and the firmness of their faith and 
has no need of trying them. He tries them only to lift up their heads, 
to give them confidence as they earn their merits through these 
EXPERIENCES. 


88. THE HOLY ONE, BLESSED BE HE, behaved similarly toward 
Avraham, as it is written: "that the Elohim did test 

Avraham" (Beresheet 22:1). What is meant by "test (Heb. nisah)?" It 
means the raising of the banner (Heb. nes), as it is written: "lift up a 
standard," (Yeshayah 62:10) and "set up the standard" (Yirmeyah 
4:6). He raised his standard over the whole world. And for this, FOR 
THE TEST AT THE SACRIFICE, the Holy One, blessed be He, raised 
the banner of Avraham before everybody's eyes, as it is written: "did 
test Avraham." Thus the Holy One, blessed be He, in order to lift the 
standard of the righteous, tries them, so they will lift up their heads 
throughout the world. 
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89. "...tries the Righteous..." (Tehilim 11:5): What is the reason 
thereof? According to Rabbi Shimon, it is because the Holy One, 
blessed be He, wishes for the Righteous. As it is written, "But it 
pleased Hashem to crush him by disease" (Yeshayah 53:10). This 
has already been explained. The Holy One, blessed be He, wishes for 
the soul and not the body, because the soul resembles the supernal 
soul, NAMELY, THE SHECHINAH, and the body is not worthy of 
being united WITH THE SHECHINAH above. Thus, although the 
shape of the body is in the image of the supernal secret, THAT IS, 
ALTHOUGH THE BODY IS DRAWN FROM THE SHECHINAH, 
NAMELY MALCHUT, NEVERTHELESS IT IS NOT WORTHY OF BEING 
UNITED WITH HER. 


90. Come and behold: when the Holy One, blessed be He, wishes to 
illuminate the soul of a man, He crushes the body so that the soul 
will govern. As long as the soul is with the body, THEY ARE EQUAL, 
AND the soul can not rule. After the body is crushed, the soul 
becomes powerful. What is the meaning of the verse: "...tries the 
righteous..." (Tehilim 11:5)? It is as is written: "...a tried 

stone..." (Yeshayah 28:16); in the same way He "tries the righteous," 
which means that He strengthens him by this "tried stone," which is 
a precious cornerstone. So does He try the righteous! 


91. "but the wicked and him who loves violence his soul 

hates" (Tehilim 11:5). What is the meaning of "his soul (lit. Nefesh) 
hates"? COULD IT POSSIBLY BE THAT IT ALLUDES TO THE HOLY 
ONE, BLESSED BE HE, WHOSE NEFESH HATES THE WICKED? FOR 
THE WORD NEFESH IS NOT APPROPRIATE FOR THE HOLY ONE, 
BLESSED BE HE. The explanation is that the very level upon which 
all souls depend, MALCHUT, hates the Nefesh of that wicked man. 
For it does not want it [this soul] TO CLEAVE TO IT in this world or 
in the world to come. For that reason, it is written, "but the wicked 
and him who loves violence his soul hates." Another explanation of, 
"His soul hates," is as it is written: "Adonai Elohim has sworn by His 
Nefesh," (Amos 6:8) WHICH MEANS THAT THE WORD NEFESH IS 
USED IN RELATION TO HASHEM. IF SO, THEN THE EXPLANATION 
IS SIMPLY THAT THE SOUL OF HASHEM HATES THE WICKED AND 
HIM WHO LOVES VIOLENCE. For that reason He "tries the 
Righteous," for He loves him. 


92. Come and behold: when the Holy One, blessed be He, created 
Adam, He commanded him NOT TO EAT OF THE TREE OF 
KNOWLEDGE, in order to benefit him. He gave him wisdom, so he 
would ascend through the grades TO THE HOLY ONE, BLESSED BE 
HE. When he descended, he saw the desires of the Evil Inclination 
and clung to it, thereby forgetting all that he beheld of the Supernal 
Glory of his Master. 


93. Of Noach, it is first written: "Noach was a just man and 

perfect" (Beresheet 6:9). Then he descended and saw strong wine 
that was one day old and not clear, AS IT WAS FULL OF DREGS. He 
drank from it, became drunk, and was uncovered, as it is written: 
"and he drank of the wine, and was drunk; and he was uncovered 
within his tent" (Beresheet 9:21). 
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94. Then Avraham was elevated with wisdom and beheld the glory of 
his Master. Subsequently, it is written, "And there was famine in the 
land: and Avram went down to Egypt" (Beresheet 12:10), and "And 
Avram went up out of Egypt..." (Beresheet 13:1) and was elevated to 
the grade he had at the beginning. He came in peace and went in 
peace. 


95. And then Yitzchak, of whom it is written: "And there was a famine 
in the land..." (Beresheet 26:1). And Yitzchak went TO GERAR. From 
there, he later ascended peacefully. And so all the Righteous are 
tested by the Holy One, blessed be He, to raise their heads in this 
world and in the world to come. 


12. "And he said, 'She is my sister 
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Here the discussion explains why Avraham and Yitzchak replied as above when they were asked about their wives. This episode is linked to the 
Shechinah, the Divine Presence of Creator in the physical realm. The dual meaning of the word sister is revealed as an allusion to the patriarchs 
own connection to the Shechinah, which is the source of human happiness and protection. The Rabbis further discuss the nature and whereabouts 


of the dwelling place of the Shechinah, which resides both in their wives and in the Holy Land. 


The Relevance of this Passage 


The Shechinah can only dwell within us, offering protection and fulfillment, when we are in an appreciative and joyful state of mind. The moment a 


person feels depressed, negative, or victimized, the Shechinah departs. A positive state of mind and appreciation is summoned forth in this 
passage, thus drawing the Shechinah into our lives. This Light also serves to enrich our marital relationships. 


96. "And the men of the place asked him of his wife; and he said, 
'She is my sister" (Beresheet 26:7), that is, just like Avraham said, 
"SHE IS MY SISTER," REFERRING TO THE SHECHINAH. For the 
Shechinah was with Yitzchak and his wife, and he said of the 
Shechinah, "SHE IS MY SISTER," as it is written, "Say to wisdom: 
‘you are my sister"" (Mishlei 7:4). Thus, he was strengthened BY THE 
SHECHINAH and said, "She is my sister." Avraham and Yitzchak 
deserved TO SAY OF THE SHECHINAH, "SHE IS MY SISTER." This is 
assuredly so because of the verse IN WHICH ZEIR ANPIN SAID TO 
THE SHECHINAH, "My sister, my love, my dove, my undefiled" (Shir 
Hashirim 5:2). AVRAHAM AND YITZCHAK WERE A CHARIOT TO 
ZEIR ANPIN and were therefore worthy, LIKE ZEIR ANPIN, of saying 
ABOUT THE SHECHINAH, "She is my sister." Thus, the Righteous 
were strengthened by the Holy One, blessed be He, THAT IS, THEY 
BECAME A CHARIOT TO HIM. 


97. "And it came to pass, when he had been there a long time...with 
Rivkah his wife" (Beresheet 26:8): IT IS SAID "with (Heb. et) Rivkah 
his wife," precisely, which alludes to the Shechinah that was with 
Rivkah, BECAUSE ET ('WITH", AS WE KNOW, IS THE NAME OF THE 
SHECHINAH. Another explanation asks if we could possibly 
conceive of Yitzchak performing his marital duties during the 
daytime. We have learned that the children of Yisrael are holy and 
abstain from cohabitation in the daytime. Therefore, how could 
Yitzchak, who was holy, cohabit during the day? 
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98. HE ANSWERS: Assuredly Avimelech was wise and looked at the 
wisdom of the stars, that is called a 'window', as it is written here, 
"out at a window" (Beresheet 26:8), and elsewhere, "The mother of 
Sisra looked out at a window" (Shoftim 5:28). As THE WINDOW there 
REFERS TO astrology, so THE WINDOW here REFERS to astrology. 
And he saw there that it was not as Yitzchak said, but that he surely 
was sporting with her, and she was his wife. Then, "Avimelech called 
Yitzchak..." (Beresheet 26:9) Rabbi Yosi said that it would have 
befitted Avimelech to do this to Yitzchak AND TAKE HIS WIFE, as he 
did to Avraham, were it not for the Holy One, blessed be He, who 
reproved him earlier FOR WHAT HE DID TO AVRAHAM, SAYING 
"BEHOLD, YOU ARE A DEAD MAN, BECAUSE OF THE 

WOMAN..." (BERESHEET 20:3). 


99. Come and behold: it is written, "Because I thought, 'Surely the 
fear of Elohim is not in this place"' (Beresheet 20:11). According to 
Rabbi Aba, this is the reason why he said, "She is my sister." He 
wanted to cleave to the Shechinah, as it is written, "Say to wisdom: 
[NAMELY, THE SHECHINAH] you are my sister." Why? Because they 
had no faith in them, for if they had faith, he would not have needed 
that. But because they had no faith, he said, 'SHE IS MY SISTER'. He 
therefore said, "Because I thought, 'Surely the fear of Elohim is not 
in this place." The fear of Elohim is Faith. 


100. Rabbi Elazar said that this is because the Shechinah does not 
live outside the Holy Land. Therefore, there is no fear of Elohim in 
this place, AS FEAR MEANS THE SHECHINAH. This is not Her place, 
and She does not dwell here. And Yitzchak was strengthened by the 
faith, WHICH IS THE SHECHINAH, when he saw the Shechinah 
dwelling in his wife. 


13. "And Avimelech charged" 
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We learn how the actions and conduct of the righteous people, such as the patriarch Yitzchak, help to build and strengthen our physical dimension 
of Malchut. These acts of the righteous are mirrored in our own spiritually significant actions, as in the laying of Tfilin and the donning of Tzitzit. 
The Relevance of this Passage 

By drawing on the metaphysical power of righteous personages such as Yitzchak, and also on the spiritual forces released by laying Tfilin and 
wearing Tzitzit, we build and strengthen our souls. In this way, we ensure that our sojourn in this physical existence will be filled with spiritual 


growth and enlightenment. 


101. "And Avimelech charged all his people, saying, 'He that touches 
this man or his wife shall surely be put to death'" (Beresheet 26:11). 
Come and behold: how long had the Holy One, blessed be He, 
refrained from avenging the wicked, for as a result of the good 
Avimelech did with the first patriarchs, the children of Yisrael did not 
rule over the Philistines until generations later. Avimelech did well to 
act properly toward Yitzchak, as he said TO AVRAHAM, "Behold, my 
land is before you: dwell where it pleases you" (Beresheet 20:15). 
THIS SAYING ALSO ENCOMPASSES THE DESCENDANTS OF 
AVRAHAM. THIS IS WHY HE KEPT HIS WORD WITH YITZCHAK AS 
WELL, AND RABBI ELAZAR PRAISES HIM FOR KEEPING HIS 
PROMISE. 
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102. Rabbi Yehuda said: Woe to the wicked, whose generosity is not 
complete. Come and behold: Efron first said, "my lord, hear me: the 
field | give you, and the cave that is in it" (Beresheet 23:11). Later he 
said, "four hundred shekels" (Ibid. 14), and then, "and Avraham 
weighed to Efron...current money with the merchant" (Ibid. 16). Here 
too, it is written at first WHAT HE SAID TO AVRAHAM, "Behold, my 
land is before you," WHICH INCLUDES YITZCHAK. Then he said TO 
YITZCHAK, "Go from us; for you are much mightier than 

we" (Beresheet 26:16). Rabbi Elazar said to him: This is the 
benevolence Avimelech had for Yitzchak. He took nothing from him 
and sent him away with his money and possessions. Then, he went 
after him to make a covenant with him. 


103. And Rabbi Elazar said that Yitzchak did well because he knew 
the secret of wisdom. He strove and dug a well of water, THAT IS, HE 
FIXED THE NUKVA CALLED A 'WELL OF WATER’, so as to be 
properly invigorated by Faith, WHICH IS THE NUKVA. Avraham also 
strove and dug a well of water. Ya'akov found it completed and 
settled by it. Everybody went after it and strove by it, so as to be 
strengthened by the true Faith, as is proper. 


104. Presently, the children of Yisrael are strengthened by THE 
WELL OF WATER, THE SECRET OF THE NUKVA, according to the 
secret of keeping the commandments of the Torah; NAMELY, every 
day a man is strengthened and enveloped by the commandment of 
the Tzitzit (‘fringes’), as he also is by the Tefilin he puts on his head 
and arm. This is as it should be, for they are the supernal mystery. 
For the Holy One, blessed be He, dwells with the man who is 
crowned by Tefilin and clothed with the fringes. All is in the secret of 
high Faith, NAMELY, THE NUKVA, MEANING THAT SHE IS 
AMENDED BY THE PRECEPTS A MAN FOLLOWS. 


105. Therefore, whoever does not wear the fringes and is not 
invigorated by the Tefilin daily, appears as if faith does not dwell 
with him. The fear of his Master is removed from him, and his prayer 
is no proper prayer. For this reason, the fathers were strengthened 
by the supreme faith, since within the supernal well dwells whole 
faith, NAMELY, THE CORRECTED NUKVA. 


14. "And he called the name of it Rechovot" 
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Here, the Rabbis expound meaning of the Sfirot through a discussion of the World To Come. It is said that the Torah's more mundane verses 


possess hidden meanings pertaining to the spiritual processes that the patriarchs endured in Upper Worlds. With this insight, we see that the deeds 


of the righteous are performed in order to preserve our world. This is why they are able to draw down the Shechinah into our lower realm. 


The Relevance of this Passage 


If we are unaware of the meaning and metaphysical power concealed in the Torah's seemingly uninteresting verses, we are prevented from deriving 


immense Light and strength from Torah study. This passage offers us the opportunity to ignite sparks of Light by connecting to these veiled 
meanings. In so doing, we tilt our own actions towards the side of righteousness, thus helping to sustain this world by our very existence. 


106. "And he removed from there, and dug another 

well..." (Beresheet 26:22). Rabbi Chiya opened the discussion with 
the verse, "and Hashem shall guide you continually, and satisfy your 
soul in drought, and make strong your bones" (Yeshayah 58:11). 
This verse had already been explained, but by this verse the faithful 
were strengthened, for it promises them the world to come. "And 
Hashem shall guide you continually" in this world and the world to 
come. 

"And Hashem shall guide you." HE ASKS: Because he said, "And 
Hashem shall guide you," why add the word "continually (Heb. 
tamid)?" For this hints at the daily offering (lit. 'continue'") made at 
dusk that receives its strength from underneath Yitzchak's arm, AS 
IT CORRESPONDS TO THE SERVICE OF MINCHAH, THAT YITZCHAK 
COMPOSED, WHO IS THE SECRET OF THE ILLUMINATION OF THE 
LEFT. 

It is the portion of the world to come, NAMELY, THE NUKVA, THAT 
RECEIVES THE PORTION OF CHOCHMAH FROM YISRAEL-SABA 
AND TEVUNAH, CALLED 'THE WORLD TO COME'. How do we know 
that "HASHEM SHALL GUIDE YOU CONTINUALLY" REFERS TO THE 
ILLUMINATION OF THE LEFT? From David, as it is written, "He leads 
me in the paths of righteousness for His name's sake" (Tehilim 23:3). 
JUST AS THE WORD "LEADS," SPOKEN BY DAVID, MEANS THE 
ILLUMINATION OF THE LEFT, AS IT IS WRITTEN, "IN THE PATHS OF 
RIGHTEOUSNESS," WHICH IS A NAME OF THE NUKVA WHEN SHE 
SHINES FROM THE LEFT, HERE TOO WHEN IT SAYS "GUIDE," IT 
ALLUDES TO THE ILLUMINATION OF THE LEFT. 


107. "And satisfy your soul in drought (also: brightness)" (Yeshayah 
58:11) refers to the shining lamp, NAMELY, ZEIR ANPIN, THE 
SECRET OF THE ILLUMINATION OF THE RIGHT, THE SECRET OF 
CHASSADIM, that all the souls delight in and take pleasure in 
beholding. The verse ends, "and make strong your bones" (Ibid.). 
The end does not suit the beginning, for if the soul of the righteous 
IS SATISFIED, AS SAID BEFORE "AND SATISFY YOUR SOUL IN 
BRIGHTNESS," WHICH SPEAKS ABOUT THE NEFESH AND 
NESHAMAH OF THE RIGHTEOUS, why does it now say "and make 
strong your bones," WHICH TALKS ABOUT THE BONES OF THE 
BODY? BUT HE ANSWERS that this has already been explained. It 
refers to the resurrection of the dead, the fact that the Holy One 
blessed be He, will revive the dead and fix man's bones as they were 
at first, in a whole body. And Light will be added from the shining 
lamp so the soul will be illuminated together with the body in a 
complete whole. THIS WAY, IT REFERS TO THE SOUL OF THE 
RIGHTEOUS, TO WHICH THE HOLY ONE, BLESSED BE HE, WILL 
GIVE A WHOLE BODY IN WHICH TO BE CLOTHED FOR ETERNITY. 


108. For this reason, it is written, "you shall be like a watered garden, 
and like a spring of water" (Yeshayah 58:11). HE ASKS: What is this 
watered garden? AND HE ANSWERS: Its supernal water, THAT IS, 
THE ABUNDANT YIELD OF BINAH, never ceases its eternal flow. 
This garden, MALCHUT, always slakes its thirst from it. "a spring of 
water" refers to that river, which emerges and flows out of Eden, 
which waters never cease flowing. 


109. HE THEN EXPLAINED THE DIFFERENCE BETWEEN THE 
WATERED GARDEN AND THE SPRING OF WATER. Come and 
behold: A well of living water is the supreme secret, WHICH IS 
BINAH, within the faith, WHICH IS MALCHUT. THEN SHE IS a cistern, 
from where the spring of water, and a cistern that is filled by that 
spring of water. These two grades are one, namely, male and female 
properly as one. 
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110. Come and behold: This spring of water and the cistern are one. 
Together they are called 'a well'. FOR THE SPRING IS DERIVES 
FROM ALEPH, AND MALCHUT IS A CISTERN (HEB. BOR). 
TOGETHER THEY FORM THE WELL (HEB. BE'ER). For this spring 
flows INTO MALCHUT and never ceases, so the cistern is always 
filled. And whoever looks at the well, NAMELY, AT MALCHUT, looks 
on the supernal mystery of faith, NAMELY, BINAH. And this is the 
reasoning behind THE LABOR OF the patriarchs, who strove to dig a 
well of water in the supernal secret, BINAH. There must be no 
division between the source, WHICH IS THE SPRING OF WATER, 
and the cistern itself, for all is one. 


111. THEN, "and he called the name of it Rechovot" (Beresheet 
26:22). For this reason, its springs will spread on all sides, THAT IS, 
TO THE RIGHT AND THE LEFT, WHICH ARE CHOCHMAH AND 
CHASSADIM, as it is written, "So will your spring be dispersed 
abroad, and streams of water will flow in the broad places (Heb. 
rechovot)" (Mishlei 5:16). For this reason, "he called the name of it 
Rechovot." 


112. Rabbi Shimon began with the verse, "Wisdoms cry aloud in the 
streets; she utters her voice in the squares (Heb. rechovot)" (Mishlei 
1:20). This verse contains a deep mystery. Why IS IT WRITTEN IN 
THE PLURAL, THAT IS, "wisdoms," AND NOT WISDOM? HE SAID: 
They are the upper wisdom, CHOCHMAH OF ARICH ANPIN, and the 
lower wisdom that is included and dwells within the upper one, THE 
LOWER CHOCHMAH, NAMELY, THE NUKVA 


113. "Cry aloud in the streets": Come and behold: The upper 
Chochmah OF ARICH ANPIN is the most concealed of all. It is not to 
be known or revealed, as it is written, "Man cannot know its 

price" (lyov 28:13), for when it was diffused in order to illuminate, it 
shone on the secret of the world to come. This world to come was 
created from it, ARICH ANPIN, as we learned, that the world to come 
was created by the Yud, in which Chochmah was covered. And they 
became one WITH THE HEAD OF ARICH ANPIN, when everything 
was adorned with the secret of the world to come. Everything then is 
joyfully luminous, everything is silent, never heard outside. 


114. It wanted to illuminate further. Thus, from this place came fire, 
water, and wind, as we have learned. And they became one voice 
that went out and was heard. From then on, it assumed the aspect of 
"out." For inside it is silent, SOUNDLESS, never to be heard. Now 
that the secret is heard, it is called "out." From here on, it behooves 
a man to improve his deeds and ask, NAMELY TO PRAY AND 
ELEVATE FEMALE WATER AND DRAW CHOCHMAH. THIS IS LIKE 
ASKING FOR RAIN. 
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115. "In the squares (Heb. rechovot)." HE ASKS: What is the 
meaning of squares? HE REPLIED, this is the firmament where all 
the stars are shining, YESOD OF BINAH IN WHICH ARE SUSPENDED 
THE ENTIRE MOCHIN OF MALE AND FEMALE, AND THE SOULS, 
WHICH ARE CALLED 'STARS.. It is a spring "whose waters fail 

not" (Yeshayah 58:11), as it is written, "And a river went out of Eden 
to water the garden" (Beresheet 2:10). It is called 'Rechovot'. There 
"she utters her voice," the upper, BINAH, and the lower, MALCHUT. 
And all is one. 


116. For that reason Solomon said, "Prepare your work outside, and 
make it fit for yourself in the field" (Mishlei 24: 27). "Prepare... 
outside" MEANS, as it is written, "cry aloud in the streets," FOR 
CHOCHMAH IS NOT REVEALED UNTIL IT IS REMOVED FROM 
INSIDE OUT. For here, IN ZEIR ANPIN, CALLED 'OUTSIDE', work, 
THE SECRET OF THE NUKVA, can be corrected. And this may be 
sought, as it is written, "For ask now of the days that are past...and 
from the one side of heaven to the other" (Devarim 4:32). 


117. "And make it fit for yourself in the field." This is THE NUKVA 
CALLED "a field which Hashem has blessed" (Beresheet 27: 27). 
After learning the mystery of wisdom and perfecting himself therein, 
it is then written, "and afterwards build your house" (Mishlei 24: 27). 
A HOUSE IS a man's soul, that he will then fix within his body, to 
become a whole man. 

Therefore, when Yitzchak dug and formed the well peacefully, he 
called that "peace" Rechovot. And all was properly done. Happy are 
the Righteous, whose deeds before the Holy One, blessed be He, are 
to preserve the world, THAT IS, TO BUILD AND MAINTAIN THE 
NUKVA CALLED 'WỌRLD', as it is written, "For the upright shall 
dwell in the land" (Mishlei 2:21), which should be read as, 'cause to 
dwell' WHICH MEANS THAT THEY WILL DRAW THE SHECHINAH 
CALLED 'LAND', UPON THE LOWER BEINGS, as was already 
explained. 


15. "his eyes were dim, so that he could not see" 


yp? Nin NT ,ninim? px ,ninimna .115 
Kb 19797 Ky ITN) pom 82335 53 maT 
nk nipun? pyn yi WN ANS 02373 pod 
myby ,nbip yan pany ,nisin) sme pn 

"T N75! usnm 


yaxa yiri yam ,nibu "BN NT pim .116 
SWAT Mad yana pan namn 35 miwa mnm 


NT2P NMP Jk22 NT AN yina Dm7 
Ki bNU *2 NDT moxw> now RANNI 
nyp "y! own nypa ,M DWN "om 

nav 


vm i333 "UN mU 3 9 mwa mnm .117 
m" ppan ,knom3m? Nr» Vi »3 vr nam 
43" SOW) NI jm n3: ns n3 ma ,53 
1 byt mbv 33i Tàynm [PAN mbna và 
9 now nn pow NV Way! pri DN 33 
id PDT nis? Kp72 M55) nini] m5 
RYP? NT PID NUmp 722? PTD NITY 
YN 130? ,y?N DW? OW? 1D INDI .N9?v 
mmpiN km 


Rabbi Shimon and his son Rabbi Elazar discuss differences in the eyesight of Avraham, Yitzchak, and Ya'akov as they grow older, and the 


significance of this for our realm of Malchut and the supernal mysteries. The patriarchs were connected to Left Column, which denotes judgement 


and darkness. This is the secret meaning behind the concept of blindness in the Torah. Yitzchak embodied a complete connection to the Left 
Column; therefore, were are told that he is totally blind. Ya'akov's connection to both the Right and Left Columns is indicated by his only partial 


blindness. 
The Relevance of this Passage 


Our physical bodies are directly affected by our connection to the Light during our lives. These effects can be both positive and negative. Illness 
and health are merely expressions of how we balance the Right and Left Columns--sharing and receiving-- throughout our lives. We are often 


judgmental [Left Column] during moments when we should be merciful [Right Column] and vice-versa. The wisdom to balance these two Columns is 


awakened within us. 


118. "And it came to pass, that when Yitzchak was old" (Beresheet 
27:1). Rabbi Shimon said: It is written, "And Elohim called the light 
Day, and the darkness he called Night" (Beresheet 1:5). This verse 
had already been explained; nevertheless come and behold: All the 
actions that the Holy One, blessed be He, performs, are true, and in 
the secret of the upper world. And all the words of the Torah are 
words of faith, WHICH IS THE SECRET OF THE NUKVA, and 
supernal mysteries, WHICH ILLUMINATE IT as they should. 
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119. Come and behold: Yitzchak did not have the merit of Avraham, 
whose eyes were not blinded or dimmed. Here, however, is a 
supernal secret, the secret of faith. For we have learned that "And 
Elohim called the light Day" refers to Avraham, the light of day, THE 
SECRET OF THE RIGHT COLUMN, whose light grows stronger as the 
day advances, THE SECRET OF THE LIGHT OF CHASSADIM. 


120. Thus, it is written, "And Avraham was old, advanced in 

age" (Beresheet 24:1), that is, in the shining lights OF CHASSADIM. 
And he is old, as it is written, "that shines ever more brightly until 
the height of noonday" (Mishlei 4:18). Therefore IT IS WRITTEN OF 
HIM, "And Elohim called the light Day." "And the darkness he called 
Night." This is Yitzchak, who is dark, and gets DARKER to receive 
the night within him. Therefore, when he grew older, it is written, 
"And it came to pass, that when Yitzchak was old, and his eyes were 
dim, so that he could not see" (Beresheet 27:1). FOR HE BECAME 
COMPLETELY DARK. Assuredly he had to be COMPLETELY dark, to 
cleave well to his grade. 


121. Rabbi Elazar, his son, kissed his hands and said: This is well. 
Avraham shines on the side of his grade, and Yitzchak is darkened 
on the side of his grade. But why did Ya'akov GROW DARKER, as it 
is written, "Now the eyes of Yisrael were dim (lit. heavy") from 

age" (Beresheet 48:10). He answers: Assuredly it is AS | SAID, for it 
is written, "heavy", and not dim, AS WAS WRITTEN OF YITZCHAK ; It 
is written "from age", not 'his age'. "from age" is to be interpreted as 
the age of Yitzchak, FOR HE INCLUDED BOTH AVRAHAM AND 
YITZCHAK. THEREFORE on the side OF YITZCHAK his eyes "were 
heavy...so that he could not see" (Ibid.), not properly, but he was not 
absolutely blind. But Yitzchak's eyes were completely dim, and it 
became darkness, for night, WHICH IS THE NUKVA, clove to him and 
it was fulfilled, "and the darkness he called Night." 


16. "And he said, Behold now, | am old, | know not the day of my death" 
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The events leading to Yitzchak's 'mistaken-identity' blessing of Ya'akov are discussed by Rabbi Elazar, as he expounds upon the significance of 
trust in the story of the fiery furnace. In the story, three righteous people are tossed into a fire. The men possess unshakable trust in The Creator, 
and have no regard for their survival or destruction. For this reason, these righteous men miraculously avoid injury. 

Through this story, Rabbi Elazar shows, in great depth, that only complete trust in the Light of The Creator can bring forth Divine assistance. There 
must be no expectation or desire for a specific result--as is written, "according to his need." We're told of the importance of being prepared, and of 
dwelling on the Name of The Creator, and of how these qualities are intricately related to Torah study. Such study, we learn, requires a profound 
intention to extol The Creator. Our efforts must be for the sake of the whole world, not for ourselves, so the earth shall be full of the Knowledge of 
The Creator. The Rabbis then return to the story of the blessing, its significance for future generations, and its relation to both the Shechinah and 
this mundane realm of Malchut. 

The Relevance of this Passage 

People may unknowingly embark on a spiritual path for selfish reasons. They have hidden expectations of self-serving gain. Though this is not 
always their conscious intention, it's the reality. We can know if our desires and efforts are pure when we ask the Light for what we need and not 
just what we want. We then trust in the spiritual path, regardless of any tests and obstacles we encounter. These verses increase our level of trust in 
The Creator. They invoke certainty in times of distress, strength during times of strife. We can embrace whatever life brings, certain of the spiritual 
purpose behind it. 


122. "He called Esav his eldest son..." This means that he was 
included within strict Judgment, WHICH IS THE ASPECT OF ESAV. 
THEREFORE HE CALLED ESAV. "And he said, Behold now, | am old, 
I know not the day of my death." Rabbi Elazar opened the discussion 
with the verse, "Happy is the man, whose strength is in 

You..." (Tehilim 84:6), happy is the man who is strengthened by the 
Holy One, blessed be He, and puts his trust in Him. 


123. This trust could be interpreted as the trust that Chananyah, 
Mishael, and Azaryah put in Him when they said, "Behold, our 
Elohim whom we serve is able to deliver us; He can deliver us from 
the burning fiery furnace, and out of your hand, king..." (Daniel 3:17), 
MEANING, THAT THEY TRUSTED THAT THE HOLY ONE, BLESSED 
BE HE, WOULD SURELY SAVE THEM FROM THE FIERY FURNACE. 
HE SAYS THAT THIS IS NOT SO, ONLY come and see, if He would 
not save them and be with them, it would come to pass that the 
name of the Holy One, blessed be He, would not be sanctified before 
the eyes of everyone, as they said. But when they realized they did 
not speak properly, they spoke again, saying "But if He does not, be 
it known to you, king..." (Ibid. 18), THAT IS, whether He will save 
them or not, let it be known to you that we will not worship an image. 
It was made known to them by Yechezkel, whom they heard and 
believed, that the Holy One, blessed be He, would not be with them, 
TO SAVE THEM. AND HE TOLD THEM THAT, so that they would 
SURRENDER THEIR SOULS AND be rewarded. Then they spoke 
again, saying, "be it known to you, King..." 


124. A man should not assume and think, the Holy One, blessed be 
He, will save us, or, that the Holy One, blessed be He, will do such 
and such for me. However, it behooves man to place his trust in the 
Holy One, blessed be He, to help him ACCORDING TO HIS NEED, as 
long as he strives to keep the precepts of Torah and to walk the path 
of truth. When a man wishes to be purified, he is surely helped, and 
he should trust the Holy One, blessed be He, to help him in this. And 
he should put his trust in Him, and not in another. Therefore, it is 
written, "whose strength is in you." "In whose heart are your 
highways" (Tehilim 84:6) MEANS that it behooves him to prepare his 
heart as fit, so that no strange thoughts will come into it, but to be as 
a mended way to pass through, where ever one needs to, EITHER 
RIGHT OR LEFT. THUS WHETHER THE HOLY ONE, BLESSED BE 
HE, DOES GOOD FOR HIM OR NOT, HIS HEART SHOULD BE READY 
AND PREPARED, AND NOT HARBOR STRANGE THOUGHTS IN ANY 
CASE WHATSOEVER. 


125. Another explanation for, "Happy is the man, whose strength is 
in You." Strength as in "Hashem gives strength to His 

people" (Tehilim 29:11), MEANS THE TORAH. AND "WHOSE 
STRENGTH IS IN YOU" MEANS that it is incumbent on a man to be 
occupied in studying Torah for the name (sake) of the Holy One, 
blessed be He, NAMELY, THE SHECHINAH, THAT IS CALLED 
'NAME-". For whoever is occupied in the Torah, but does not care for 
its name, would have been better never born. What is meant by the 
verse, "in whose heart are Your highways (Heb. mesilot)?" It is as in 
the verse, "extol (Heb. solu) Him who rides upon the clouds; Yah is 
His name" (Tehilim 68:5), WHICH REFERS BOTH TO EXTOLLING 
THE RIDER ON THE CLOUDS AND THE HIGHWAYS IN THEIR 
HEARTS. THIS MEANS that when he studies the Torah, HE SHOULD 
BE INTENT UPON extolling the Holy One, blessed be He, and 
glorifying and extoling Him throughout the world. THUS STUDYING 
TORAH FOR ITS OWN SAKE (NAME) IS FOR THOSE "IN WHOSE 
HEART ARE YOUR HIGHWAYS." THIS MEANS THAT ONE MUST BE 
INTENT WHEN STUDYING TORAH TO DRAW THE BOUNTY OF 
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KNOWLEDGE FOR ONE AND FOR THE WHOLE WORLD, SO THAT 
THE NAME OF THE HOLY ONE, BLESSED BE HE, WILL GROW IN 
THE WORLD, AS IT IS WRITTEN, "FOR THE EARTH SHALL BE FULL 
OF THE KNOWLEDGE OF HASHEM" (YESHAYAH 11:9) AND 
"HASHEM SHALL BE KING OVER ALL THE EARTH" (ZECHARYAH 
14:9). 


126. Come and behold: Ya'akov, all that he did was for the sake of 
the Holy One, blessed be He, and for that reason the Holy One, 
blessed be He, was with him always, by that the Shechinah never 
moved from him. For when Yitzchak called for Esav, his son, Ya'akov 
was not there. The Shechinah told this to Rivkah, who informed 
Ya'akov. 


127. Rabbi Yosi said, come and behold: If, heaven forbid, Esav would 
have been blessed at that time, Ya'akov would not have ruled over 
the world, BUT STAYED, HEAVEN FORBID, IN EXILE ALWAYS. But it 
was decreed by the Holy One, blessed be He, THAT YA'AKOV WILL 
BE BLESSED, and everything happened as it should. Come and 
behold: It is written, "but Rivkah loved Ya'akov" (Beresheet 25:28), 
as has been explained. Therefore, she sent for Ya'akov and said to 
him "Behold, | heard your father speak to Esav your 

brother" (Beresheet 27:6). 


128. "Now therefore, my son, obey my voice..." (Beresheet 27:8): It 
was then Pesach (Passover) eve, and the Evil Inclination had to be 
exterminated from the world, and the moon, the secret of faith, 
NUKVA, had to govern. Therefore, Rivkah cooked two dishes. 


129. Rabbi Yehuda said that this alludes to the descendants of 
Ya'akov, who in the future offered two goats on Yom Kippur, one for 
Hashem and one to Azazel. For this reason, Rivkah offered "two kids 
of the goats," one for the supernal grade and one to subjugate the 
grade of Esav, so he would not rule over Ya'akov. Thus, there were 
two kids of the goats. From both, Yitzchak tasted and ate. 


130. It is written, "and he brought him wine, and he 

drank" (Beresheet 27: 25), AND NOT, "AND HE SERVED HIM WINE." 
By this he hints that he served him wine from afar. According to 
Rabbi Elazar, this means that he brought him wine in which there is 
complete joy, THAT IS, THE WINE "WHICH CHEERS ELOHIM AND 
MAN" (SHOFTIM 9:13), to gladden Yitzchak, for he needed cheering, 
as the side of the Levites needs cheering, TO WIT, THE LEFT SIDE. 
FOR SINCE JUDGMENTS TAKE HOLD OF THE LEFT SIDE, 
THEREFORE, SADNESS DWELLS IN IT, AND THERE IS NEED OF 
HEARTENING ALL THOSE WHO ARE DRAWN FROM IT: THE 
LEVITES AND YITZCHAK AS WELL. Therefore, "he brought him 
wine, and he drank." 


17. "The best clothes of her eldest son Esav" 
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In this section the Rabbis continue their analysis of events leading to Yitzchak's "mistaken" blessing of Ya'akov. They explain the origin of Esav's 
clothing, which was given by Rivkah to Ya'akov. In truth, Yitzchak was not deceived into believing Ya'akov was actually Esav. Ya'akov's clothing 
radiated a scent direct from the Garden of Eden. Yitzchak blessed Ya'akov because the garments emitted this holy aroma--not because he was 
deceived. Yitzchak realized that this fragrance could only accompany someone worthy of the blessing. Thus, we learn that Ya'akov embodied the 
power and soul of Adam. Rabbi Elazar describes the relationship of Ya'akov to Adam in terms of Ya'akov's beauty. This also illuminates his 
relationship to the realm of Binah. 


1 


The Relevance of this Passage 

Adam originally wore the garments mentioned above in the Garden of Eden, thus, the garments’ Divine scent when Ya'akov wore them. Ya'akov, we 
are told, is the embodiment of Adam, and his original clothes are returned to him by Rivkah. The Zohar is evolving a lesson concerning a natural 
law: all things eventually return to their rightful owners. Nothing that truly belongs to us can ever really leave us. Whatever we lose, we never really 
had. This enlightened view of life is awakened within us. The scent of the Garden of Eden is infused within us, so that we emit this fragrance [Light] 


in our lives, wherever we go. People around us will sense this Light. 


131. "And Rivkah took the best clothes of her eldest son 

Esav" (Beresheet 27:15). These are the garments Esav took from 
Nimrod. They are the precious garments from Adam, which came to 
the hands of Nimrod, who used them when he hunted, as it is 
written, "He was a mighty hunter before Hashem" (Beresheet 10:9). 


And Esav went into the field, where he fought with and killed Nimrod, 


removing the garments from him. This is the meaning of "and Esav 
came the field, and he was faint" (Beresheet 25:29). It has already 
been explained why it is here written, "and he was faint," and 
elsewhere, "for my soul faints before the slayers" (Yirmeyah 4:31). 
THESE ARE ANALOGOUS. THERE IT IS WRITTEN "FAINT" TO 
REFER TO KILLING. HERE TOO, THERE IS KILLING, BECAUSE 
ESAV MURDERED NIMROD. 


132. Esav hid these garments with Rivkah and wore them when he 
went hunting. On the day, WHEN YITZCHAK SENT FOR HIM TO 
RECEIVE THE BLESSINGS, he did not take them to the field and was 
therefore late. When Esav wore them, they put forth no scent at all, 
but when Ya'akov wore them, the lost object was restored AS THEY 
RETURNED TO THE ASPECT OF ADAM. For the beauty of Ya'akov 
was the beauty of Adam. They therefore returned to their place and 
emitted fragrance. 


133. Rabbi Yosi said: YOU SAY THAT Ya'akov's beauty was the 
beauty of Adam. How could this be? We learned that the apple of 
Adam's heel eclipsed the orb of the sun. Could you say that for 
Ya'akov? Rabbi Elazar replied, assuredly before Adam sinned no 
creature could behold his beauty. But after he sinned, his beauty 
changed, his stature diminished, and he was a hundred cubits high. 
BUT BEFORE THE SIN, HIS HEIGHT WAS FROM EARTH TO 
HEAVEN. THE BEAUTY OF YA'AKOV WAS LIKE THE BEAUTY OF 
ADAM AFTER HE SINNED. Come and behold: Adam's beauty is a 
mystery on which supernal faith, BINAH, stems. THAT IS, HE 
ACHIEVED THE LIGHT OF BINAH AND THERE ATTAINED THIS 
BEAUTY. Of this, the scripture says "And let the beauty of Adonai 
our Elohim be upon us" (Tehilim 90:17), AS THE LIGHT OF BINAH IS 
CALLED 'BEAUTY'. It is also written, "to behold the beauty of 
Hashem" (Tehilim 27:4). This is, assuredly, the beauty of Ya'akov, 
THAT IS, HE ACHIEVED THE LIGHT OF BINAH, AS DID ADAM. And 
all is in the supernal mystery. 


PMX pex aua Wy Ma nN API npn .131 
iu sp? wind phr strana voy mT pwd 
TY my ina 5532 8 ink Jiws OTs ]n 
^" nbb my sini Um kW mna 59:3 TY 
(Maia K33p ma mu Ropo por www 10 
NON VAR mm pwnd po apn ,mb bpp) 
N37 DNI MAPIN ny xvm Tw pa wy 

poy? wy Aw *3 ONT DNA y Kam 


ma2ib ,pwiay posed gib pro min wy .132 
Kb kh Nim) TY ]3n pbi omn ina PAT 
mm 3) .Jan 32ynN bp nb pon pio bp 
> ,555 pm ppooin 'Nb Moy yi» wad 
spy FINNS ma nan pa apy pio wads 
YT DIST mbi) apy mae paa qum 
bor amand knyu NTA IT 2 pan 

pn 


mmbIU WNT apyt mbi] soi 30 WN .133 
DIN ijapy mbn JMN Nm AWK TN DINT 
mu 327 NN oN) man baba 1120 , wean 
QM DT ONT yx van ib Wax apy 
pos? dw Kb jive ops an xd ay xnmtpa 
NWR ROTI WD 15173 xbanoxd pra ^ 
PX AND 3 TàrDN! mmm wan mobi 
APR XT UNS DIST mbi) scm km 
,]2 pay Sw RTTA won nby kn" 
," nyia nimb Imn andy umo ' nyi um 
nNby KT] x55) ART apy ANDIW xn km 

ITR 


134. "And he smelled the smell of his garments, and blessed AN MY) TO Nn 1233" "33 rrn nm 134 


him" (Beresheet 27:27). Come and behold: It is not written, "and he 
smelled the smell of the garments" but "the smell of his garments." WIS 1212 M33 m NN mn Kb Oat nm 


This is according to the verse, "Who covers Himself with light as "TIN 731 Ay omw mb 12502 "IN nviv 


with a garment: who stretches out the heavens like a 
curtain" (Tehilim 104:2). Another explanation is that once Ya'akov ri» vt 2587 57 Ana)a" Y R^ n^" nN nm 


wore them, they emitted an aroma. As long as Yitzchak did not smell 


the aroma of the garments, he did not bless him. But then, WHEN mN N53 Ri RAY Nya rm yD apy? 
THEY EMITTED AN AROMA, he knew that the wearer was worthy of 

being blessed. For if he did not deserve to be blessed, no holy "DN 7 ma KI? 333 N? mens nm 
aroma would be put forth. This is the meaning of the verse "and he Kd ROTAN "InN nd NT ,N322nN5 Nin 
smelled the smell of his garments, and blessed him. ns mm Tun, "133 pu Wp pr m3 11 5> apryo 
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135. "And said, See, the smell of my son is like the smell of a field 1 1233 (UN mU m3 13 rm? nN? 781 ,135 
which Hashem has blessed" (Beresheet 27:27). The meaning of "and 


said" is not clear, FOR IT IS NOT KNOWN WHO SAID IT. Some sayit MI ND172U MANT MN MT nno mbn ARN 


is the Shechinah; some say it was Yitzchak who said "like the smell : 
of a field which Hashem has blessed." HE ASKS: What is this field? rn 1223 "UN mu m - AW pra "xmas" MN} 


AND HE ANSWERS: This is a field of apple trees, NAMELY, THE DS? by aN mw .a'mbn" mw R Tw Ihn 
NUKVA CALLED 'THE FIELD OF HOLY APPLES’, which the supernal 
patriarchs, CHESED, GVURAH AND TIFERET OF ZEIR ANPIN m5 Tapnm mb 1370 


support and cultivate. 


18. "In my distress | cried to Hashem, and He heard me" 

We learn why Ya'akov's cunning in receiving Yitzchak's blessing was actually necessary to save the world from the same serpent that had earlier 
caused the fall of Adam. The Rabbis next give counsel on the meaning for all Yisrael of the multiple blessings given to Ya'akov and those given to 
Esav, both for the present and for the time of the coming of Mashiach. The blessings given to Ya'akov are explained with respect to their meaning 
throughout history. These blessings act as portals through which particular blends of energy flow to mankind at the appropriate periods. 

We also learn the central meaning of Ya'akov for Yisrael in a spiritual, historical context. Ya'akov, as the embodiment of Adam, encompasses the 
entire story of man. Ya'akov represents the complete drama of human existence, represented by the Sfirah of Tiferet. Specifically, this refers to the 
bringing together, in one place, of all that has happened and that will happen from the time of Adam, to the final coming of the Mashiach. 

The section concludes with an apportioning of the blessings, each one in its appropriate time, in relation to the history of Yisrael and the coming of 
the end of the Correction of the souls of man. 

The Relevance of this Passage 

Through the story of the children of Yisrael, we learn that the threads of the Torah are spiritually woven into the history of the world. We secure a 
powerful connection to Ya'akov, and in turn, to the ancient and timeless blessings that we presently need in order to hasten the final redemption. We 
awaken our awareness of the role and significance our lives play in the overall spiritual plan. 


136. "Therefore the Elohim give you of the dew of heaven, and the yx nawn omw buy DORI 3? mm. 136 


fatness of the earth, and plenty of corn and wine" (Beresheet 27:28). 
Rabbi Aba said: This verse has already been explained. MMPI Rp TNT ,NAN 73" Ws uim 147 2"! 


Nevertheless, come and look at the verse, "A song of ascent. In my 


distress | cried to Hashem, and He heard me" (Tehilim 120:1). How 15 nma "" oN nibynn "mv "mn Nn bax 


many songs and praises did David say before the Holy One, blessed : 4^5 E sy o» 
be He, all in order to fix his grade, THE SECRET OF THE NUKVA, and T" Was AWN T 1 v "mas a L nN} p 


to make himself a name, NAMELY, TO DRAW MOCHIN UPON IT, as it Nip ony? paa N55 Min a RWP mp > Kb 


is written, "And David got him a name" (Il Shmuel 8:13). This song he 

said when he saw what Ya'akov accomplished, THAT HE WAS TM ty" nk 7373 aw m^ Tayn mam? 
ANSWERED AND RECEIVED THE BLESSINGS. HE SAID: "IN MY 

DISTRESS I CRIED TO HASHEM, AND HE HEARD ME." IF IT WERE apy 2E Nav Nn 13 "BN N13 kn v 


NOT FOR YA'AKOV, WHO RECEIVED THE BLESSINGS, THE 
SECRET OF THE WHOLE MOCHIN TO CONSTRUCT THE NUKVA, 
DAVID COULD NOT HAVE MADE HER A NAME. 


137. Rabbi Elazar said: It was Ya'akov who sang this song, when his 
father said to him, "Come near, | pray you, that | may feel you, my 
son, whether you are really my son Esav or not" (Beresheet 27:21). 
Then was Ya'akov in great distress, for he feared that his father will 
recognize and know him. Then it is written, "and he recognized him 
not, because his hands were hairy, as his brother Esav's hands: so 
he blessed him" (Beresheet 27: 23). So he said: "In my distress I 
cried to Hashem, and He heard me." 


138. "Deliver my soul, Hashem, from lying lips, from a deceitful 
tongue” (Tehilim 120:2). This is the portion where Esav is, NAMELY, 
THE SERPENT, who has lying lips. What are the lying lips OF HIS 
GRADE? When the serpent brought curses upon the world, BY 
INCITING ADAM TO EAT OF THE TREE OF KNOWLEDGE, he brought 
them deceitfully and crookedly. 


19. The Blessings 
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The Zohar expounds upon the blessings that were originally intended for Esav but deceitfully appropriated by Ya'akov. 
Like all stories in scripture, this one is imbued with deeper meaning. In truth, the episode of "The Blessings" concerns the establishment of the 


universal spiritual system that mankind would utilize in its quest for transformation. The patriarchs represent the various spiritual components that 


comprise the system. At this particular point in its development, a critical moment is at hand. The battle for dominion over the dimension of 


physicality is being determined. Thus, we learn that Ya'akov's "stealing" of the blessing away from his brother Esav, signifies the victory of the Light 


over the forces of darkness. 


The Zohar then explicates upon the secret behind the blessing: Some blessings are to be utilized in the age before the End of Days, while other 


blessings are designated for the Final Redemption. 
The Relevance of this Passage 


The power to triumph over dark forces within us, and those in our midst, is given to us through the Light of the Blessings that shine in the verses, 


revealing deeper, mystical truths. 


139. Come and behold: When Yitzchak said to Esav "and go out to 
the field, and catch me some venison (Heb. tzeidah)" (Beresheet 
27:3), with a Hei, INSTEAD OF USING TZAYID, WITHOUT A HEI. This 
has already been explained. And Esav went HUNTING to be blessed 
by Yitzchak, who said to him "and bless you before Hashem"' (Ibid. 
7). It would have been well to say just "and I will bless you," but 
since he added "before Hashem," the throne of glory of the Holy 
One, blessed be He, then trembled and said: Could it be, that the 
serpent is freed from these curses, and Ya'akov remains subject to 
them? 


140. At that time Michael came before Ya'akov with the Shechinah. 
Yitzchak knew that and saw that the Garden of Eden is with Ya'akov, 
so he blessed him. When Esav entered, Gehenom entered with him. 
Therefore: "And Yitzchak trembled very much" (Beresheet 27:33), 
because he had previously thought that Esav was not of that side. 
Therefore he said "AND HAVE BLESSED HIM? Moreover, he shall be 
blessed." 
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141. For that reason Ya'akov behaved with cunning and guile, and 
brought blessings on Ya'akov, who resembled Adam, that were 
taken from the serpent of the lying lips, who talked and acted 
deceitfully, in order to incite ADAM TO EAT FROM THE TREE OF 
KNOWLEDGE and bring curses upon the world. For that reason, 
Ya'akov behaved with cunning and misled his father, so as to bring 
blessings upon the world and snatch from the serpent what he 
withheld from the world, THAT IS, THE BLESSINGS HE WITHHELD 
FROM THE WORLD. This was measure for measure, of which it is 
written, "For he loved cursing, and it came to him: and he delighted 
not in blessings, and it was far from him" (Tehilim 109:17). About 
him, the verse reads, "you are cursed above all cattle, and above 
every beast of the field" (Beresheet 3:14). He stayed accursed 
forever more, and Ya'akov came and took the blessings from him. 


142. From the time of Adam, Ya'akov was destined to take from the 
serpent all these blessings, and the serpent was to remain accursed, 
NEVER to be released from them. And David, inspired by the Holy 
Spirit, asked, "What shall be given to you? Or what shall be done to 
you, you false tongue? Sharp arrows of the mighty" (Tehilim 120:3- 
4). What causes this evil serpent to bring curses upon the world, 
when he is, as they said, a serpent that bites and kills, but draws no 
pleasure from it? 


143. "...False tongue." For the serpent deceived Adam and his wife 
and brought evil on him and the world. Then came Ya'akov, who 
took the blessings that were his own. "Sharp arrows of the mighty" 
refers to Esav, who harbored hatred toward Ya'akov on account of 
the blessings, as it is written, "and Esav hated Ya'akov because of 
the blessing" (Beresheet 27:41). 


144. "Therefore the Elohim gives you of the dew of heaven, and the 
fatness of the earth" (Beresheet 27:28), NAMELY, from above and 
below, ZEIR ANPIN AND NUKVA, joined together, AS HEAVEN IS 
ZEIR ANPIN AND THE EARTH IS THE NUKVA. "...and plenty of corn 
and wine" (Ibid.) has already been explained. It is similar to the 
verse, "yet | have not seen a just man forsaken, and his seed 
begging bread" (Tehilim 37:25). Come and behold: "I have been 
young, and now am old" (Ibid.). This verse was said by the minister 
of the world, NAMELY, MATATRON. And therefore he said "and 
plenty of corn and wine." 


145. "Let peoples serve you" (Beresheet 27:29). THIS WAS when 

king Solomon reigned in Jerusalem, as it is written, "And all the 
kings of the earth...brought every man his present" (Il Divrei 
Hayamim 9:23-24). "...and nations bow down to you" at the advent of 
Mashiach, according to the verse, "And may all Kings fall down 
before him." Rabbi Yehuda said: all this will occur with the coming 
of the King Mashiach, as written: "And may all kings fall down before 
him; all nations serve him" (Tehilim 72:11). 
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146. "Be lord over your brethren" (Beresheet 27:29). HE ASKS: WHY 
DOES SCRIPTURE USE Heveh (be), instead of the more accepted 
Heyeh or Tih'yeh? HE ANSWERS: This is a supernal mystery of faith, 
for these letters, HEI-VAV-HEI are mysteries of faith. The upper Hei 
above IS BINAH, Vav in the middle IS TIFERET, and the last Hei IS 
MALCHUT. Therefore he said "Heveh (be) a lord over your brethren," 
rule over them, and govern them BY THE POWER OF THESE 
LETTERS, when king David will appear. Rabbi Yosi said that all that 
will happen when Mashiach will come, THAT IS, ALL THESE 
BLESSINGS ALLUDE TO THE TIME OF THE END OF CORRECTION 
AND AFTER THE ADVENT OF MASHIACH, AND NOT BEFORE. For 
AS LONG AS Yisrael transgress the words of the Torah, then, IT IS 
WRITTEN, "you shall break his yoke from off your neck" (Ibid. 40). 
THEREFORE, BLESSINGS WILL PREVAIL ONLY AFTER THE 
ADVENT OF MASHIACH, WHEN THEY WILL REPENT AND SIN NO 
MORE. 


147. "Therefore the Elohim give you" (Beresheet 27:28). Rabbi Yosi 
said that all these blessings on the side of Ya'akov's portion were 
his, and he took his own. And Yitzchak wanted to bestow the 
blessings THAT BELONGED TO YA'AKOV upon Esav. Therefore, the 
Holy One, blessed be He, caused them to revert to Ya'akov, that he 
may take that which is his own. 


148. Come and behold: Of the time when the serpent brought curses 
upon the world, and the land was accursed, it is written, "And to the 


man he said: Because you have hearkened to the voice of your wife... 


cursed is the ground for your sake" (Beresheet 3:17), for it will not 
produce fruit nor vegetation in a proper measure. 

Correspondingly YA'AKOV WAS GIVEN BLESSINGS FOR THE TIME 
AFTER THE ADVENT OF MASHIACH, WHEN THE SIN OF THE TREE 
OF KNOWLEDGE WILL HAVE BEEN ATONED FOR: "...and the 
fatness of the earth" MEANS THAT THE EARTH WILL BE WHOLE 
AGAIN; AGAINST THE CURSE "in sorrow shall you eat of it" (Ibid.), 
HE WAS BLESSED "of the dew of heaven"; CORRESPONDING TO 
THE CURSE "thorns and thistles shall it bring forth to you," HE WAS 
BLESSED accordingly with "plenty of corn and wine." In opposition 
to THE CURSE "in the sweat of your face shall you eat bread," HE 
WAS BLESSED, AS IT IS WRITTEN, "let peoples serve you, and 
nations bow down to you," as they will cultivate the land and till the 
field, as it is written, "and the sons of the alien shall be your 
plowmen and your vinedressers" (Yeshayah 61:5). Ya'akov took it all 
measure for measure, EACH BLESSING CORRESPONDING TO ONE 
CURSE OF THE RREE OF KNOWLEDGE, and of his own he took. The 
Holy One, blessed be He, caused Ya'akov to receive these blessings 
and cleave to his place and portion, while Esav cleaved to his own 
place and portion. RABBI YOSI SUPPORTS WHAT WAS SAID, THAT 
THE BLESSINGS WERE VALID FOR THE END OF CORRECTION, BY 
SAYING THAT THEN WILL THE SIN OF THE TREE OF KNOWLEDGE 
BE ATONED FOR, AND IT WOULD BE POSSIBLE TO MERIT A 
BLESSING INSTEAD OF A CURSE, WHICH WAS NOT TRUE BEFORE 
ATONING FOR THE SIN OF THE TREE OF KNOWLEDGE. 


149. Rabbi Chizkiyah said: We see that the fatness of the earth and 
the dew of heaven were the blessing Esav later received, as it is 
written, "of the fatness of the earth, and of the dew of heaven from 
above" (Beresheet 27:39). CAN YOU SAY THAT THESE 
CORRESPOND TO THE CURSES OF THE TREE OF KNOWLEDGE 
AFTER THE PENITENCE AT THE ADVENT OF MASHIACH? 
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150. Rabbi Shimon said: The one is not like the other; ESAV IS NOT 
LIKE YA'AKOV, and this does not resemble that. THE BLESSING OF 
ESAV DOES NOT RESEMBLE THE BLESSING OF YA'AKOV. How 
different are the grades! of Ya'akov, it is written, "Therefore the 
Elohim give you." And of Esav, it is written, " YOUR DWELLING shall 
be." ELOHIM IS NOT MENTIONED IN THIS BLESSING, SO IT WILL 
NOT COMPRISE HOLINESS. It is written of Ya'akov, "of the dew of 
heaven, and the fatness of the earth," and of Esav, "of the fatness of 
the earth, and of the dew of heaven," WITH THE EARTH PRECEDING 
HEAVEN, for there is no resemblance between them. 


151. Their grades differ considerably from each other. It is written of 
Ya'akov, "Therefore the Elohim give you of the dew of 

heaven" (Beresheet 27:28). This is the supernal dew drawn from Atik 
Yomin, which is called 'the dew of heaven', THAT IS, THE DEW 
FROM ABOVE, drawn from the grade called 'heaven', ZEIR ANPIN, 
from which it flows into the field of holy apple trees, MALCHUT, 
ABOUT WHICH IT IS THEN WRITTEN, "of the fatness of the earth." 
The earth refers to the land of the living above, THAT IS, MALCHUT, 
WHILE ATTIRING THE SFIRAH BINAH CALLED 'LIVING ELOHIM', IS 
THEN CALLED 'THE LAND OF THE LIVING'. 

And Ya'akov inherited THE BLESSING in the upper earth, MALCHUT, 
and upper heaven. THE BLESSING OF Esav was in the lower land 
here and in the lower heaven here IN THIS WORLD. Ya'akov WAS 
BLESSED high above, IN THE HEAVEN AND EARTH OF ATZILUT, 
and Esav down below, IN THE HEAVEN AND EARTH OF THIS 
WORLD. 


152. Also, Ya'akov WAS BLESSED above and below IN THE UPPER 
HEAVEN AND EARTH, AND IN THIS WORLD AT THE ADVENT OF 
MASHIACH. And Esav only below IN HEAVEN AND EARTH OF THIS 
WORLD. And though it is written, "and it shall come to pass when 
you shall have the dominion, that you shall break his yoke from off 
your neck" (Beresheet 27:40), WHICH MEANS THAT IF YISRAEL 
WILL SIN, THE BLESSINGS WILL BE ANNULLED, this was SAID 
CONCERNING HEAVEN AND EARTH here IN THIS WORLD, but up 
above, nothing IS CANCELED, as it is written, "For Hashem's portion 
is his people: Ya'akov is the lot of His inheritance" (Devarim 32:9). 
Come and behold: When Ya'akov and Esav started to avail 
themselves of the blessings, Ya'akov received his share from above, 
and Esav took his share below. 


153. Rabbi Yosi, the son of Rabbi Shimon, son of Lakunia, asked 
Rabbi Elazar, has your father explained why the blessings with 
which Yitzchak blessed Ya'akov did not prevail, while the blessings 
Yitzchak bestowed on Esav all did? 


154. He replied that all these blessings prevailed, along with other 
blessings that the Holy One, blessed be He, gave to Ya'akov. But at 
first, Ya'akov received ALL HIS BLESSINGS above only, FROM THE 
UPPER HEAVEN AND EARTH. THEY WERE THEREFORE 
INCOMPLETE, UNTIL HE ALSO RECEIVED THE BLESSINGS FROM 
BELOW. And Esav received below. After King Mashiach will arise, 
Ya'akov will receive above and below, THAT IS, FROM THE LOWER 
HEAVEN AND EARTH AS WELL, and Esav will lose everything. He 
will have no portion and inheritance or remembrance in the world. 
This is the meaning of the verse, "And the house of Ya'akov shall be 
fire, and the house of Yosef flame, and the house of Esav for 
stubble" (Ovadyah 1:8), for Esav will lose everything, and Ya'akov 
will inherit both worlds, this world, NAMELY, THE LOWER HEAVEN 
AND EARTH, and the world to come, NAMELY, THE UPPER HEAVEN 
AND EARTH. IT GOES WITHOUT SAYING THAT EVEN BEFORE THE 
ADVENT OF MASHIACH, YA'AKOV RECEIVES BLESSINGS FROM 
THE LOWER HEAVEN AND EARTH, THAT IS, WHEN THE TEMPLE 
EXISTED, ON SHABBATOT AND HOLIDAYS AND ALSO THROUGH 
PRAYERS. BUT BECAUSE THEY ARE NOT CONSTANT, IT IS NOT 
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CONSIDERED RECEIVING. BUT IN THE FUTURE IT SHALL BE 
PERMANENT. 


155. At that point, it is written, "And liberators shall ascend upon 
mount Tzion to judge the mountain of Esav; and the kingdom shall 
be Hashem's" (Ibid.). The kingdom that Esav received in this world 
shall be for the Holy One, blessed be He, alone. HE ASKS IF this 
kingdom did not already belong to the Holy One, blessed be He? 
AND HE ANSWERS: Although the Holy One, blessed be He, rules 
above and below, He lets other peoples rule, giving each a part and 
inheritance in this world for their use. At that time He will take the 
kingdom from them all, and it will be solely His, as it is written, "And 
Hashem shall be king over all the earth: on that day Hashem shall be 
one, and His name One" (Zecharyah 14:9). 


156. "And Ya'akov was scarce gone out (lit. went out 

going")" (Beresheet 27:30): Rabbi Shimon said: "...went out, going" 
refers to two goings out. Why? Because one is of the Shechinah and 
one of Ya'akov. For when Ya'akov entered, the Shechinah came in 
with him, and he was blessed before the Shechinah. Yitzchak said 
the blessings and the Shechinah approved. Therefore, when Ya'akov 
went out, the Shechinah went out with him. This is the hidden 
meaning of the phrase "and Ya'akov went out going," which 
mentions two goings out together. 


157. "Esav his brother came in from his hunting" (Ibid.): HE ASKS: 
Why is it written "his hunting", and not "the hunting." HE SAYS 
THAT THIS INDICATES THAT it is Esav's hunting that contains no 
blessing. And the holy spirit cried out, "Do not eat the bread of him 
who has an evil eye" (Mishlei 23:6). 


158. "And he also had made savory food...Let my father 

arise" (Beresheet 27:31). His speech was impertinent, rough, and 
impolite. Come and behold the difference between Ya'akov and 
Esav. Ya'akov talked to his father humbly, with humility. It is written, 
"And he came to his father, and said, My father" (Ibid. 18). The 
difference between the language of Esav and Ya'akov is that Ya'akov 
did not want to frighten him. Thus, he spoke humbly, saying "arise, | 
pray you, sit and eat of my venison." Esav, however, said "Let my 
father arise," as if he was not speaking to him, BUT TO HIMSELF. 
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159. Come and behold: When Esav entered, Gehenom came with 
him, and Yitzchak trembled with fear, as it is written, "And Yitzchak 
trembled very much" (Beresheet 27:33). HE ASKS: Why is "very 
much" used to describe "trembled." HE SAID: Yitzchak never felt 
such fear and terror during his life. Even when he was strapped 
upon the altar and saw the knife, he did not tremble as when Esav 
entered and brought Gehenom with him. Then he said: "before you 
came, and have blessed him? moreover, he shall be blessed." For | 
saw the Shechinah approving those blessings. 


160. There is another explanation: Yitzchak said, "and have blessed 
him." A voice came forth, saying "moreover, he shall be blessed." 
Yitzchak wanted to curse Ya'akov, but the Holy One, blessed be He, 
said to him, Yitzchak, it is you whom you curse, for you have said to 
him "cursed be those that curse you, and blessed be those that 
bless you" (Beresheet 27:29). 


161. Come and behold: Everyone acknowledged these blessings, the 
upper and lower, and even he, NAMELY, SAMAEL, THE MINISTER 
OF ESAV, the part and portion of Esav, acknowledged them. And he 
blessed him and approved of the blessings, and raised him above 
his head, THAT IS, HE WAS SUBMISSIVE TO HIM. 


162. From where do we know this? From the verse, "And he said, Let 
me go, for the day breaks. And he said, I will not let you go, unless 
you bless me" (Beresheet 32:27). It is written, "And he said, Let me 
go" because Ya'akov had seized him. HE ASKS: How can a man, 
flesh and blood, take hold of an angel, which is pure spirit, as it is 
written, "who makes the winds His messengers; the flames of fire 
His ministers" (Tehilim 104:4)? 


163. HE ANSWERS: It is understood from this that when angels, the 
messengers of the Holy One, blessed be He, descend into this world, 
they are clothed in a body in the likeness of this world, for it is not 
seemly to deviate from the custom of the place one visits. 
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164. We have learned that when Moshe went up, "he was there with 
Hashem forty days and forty nights; he did neither eat bread, nor 
drink water" (Shemot 34:28) in order not to deviate from the custom 
of the place he went to. And of the angels, WHO VISITED AVRAHAM 
when they descended, it is written, "and he stood by them under the 
tree, and they ate" (Bereshit 18:8). Here also, the descending angel 
could not struggle with Ya'akov unless clothed in a body, as is done 
in this world. Therefore Ya'akov wrestled with him the whole night. 
But if he were not clothed (in human form), Ya'akov could not have 
wrestled with him. 


165. Come and behold: Because this those OF THE OTHER SIDE 
dominate only during the night, assuredly this is why Esav rules 
only in exile, which is night, WHEN IT IS DARK FOR US. Hence, THE 
ANGEL wrestled and struggled with Ya'akov during the night. But 
when morning came, the strength of the angel failed, and he did not 
prevail. Then Ya'akov got stronger, as the dominion of Ya'akov is 
during the day. 


166. Therefore, it is written, "The burden of Dumah. One calls to me 
out of Se'ir, Watchman, what of the night? Watchman, what of the 
night?" (Yeshayah 21:11), for the dominion of Esav, who is called 
'Se'ir', is during the night. Therefore the angel weakened when 
morning came, and then "he said, Let me go, for the day breaks." 


167. "And he said, | will not let you go, unless you bless 

me" (Beresheet 32:27). HE COMMENTED, IT IS WRITTEN, "Unless 
you bless me," but it should have been "unless you will bless me", 
IN THE FUTURE TENSE. Why, therefore, is it written literally, "unless 
you have blessed me" IN THE PAST TENSE? THE REASON IS THAT 
HE TOLD HIM if you will acknowledge the blessings my father gave 
to me and not denounce me for them, THEN I WILL LET YOU GO. 
FOR THAT REASON, IT IS WRITTEN, "UNLESS YOU HAVE BLESSED 
ME" IN THE PAST TENSE, FOR IT REFERS TO THE BLESSINGS OF 
YITZCHAK. It is also written, "And he said, Your name shall be called 
no more 'Ya'akov', but Yisrael" (Beresheet 32:29). HE ASKS: Why did 
he call him Yisrael? AND HE ANSWERS that he told him, we are 
compelled to serve you, for through your exceeding might, you have 
been crowned above, in the highest grade. THEREFORE your name 
shall surely be Yisrael. 


168. "For you have striven with Elohim." HE ASKS: What is the 
meaning of the phrase "with Elohim?" Could it be that he referred to 
himself WHEN HE SAID "FOR YOU HAVE STRIVEN WITH ELOHIM?" 
HE ANSWERS "have striven" to be joined and united "with Elohim," 
THE SHECHINAH, as the union of the sun and moon, WHICH ARE 
ZEIR ANPIN AND NUKVA. Hence it is not written "against Elohim," 
but rather "with Elohim," WHICH INDICATES JOINING TOGETHER 
WITH ELOHIM in a union. 
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169. Another explanation of "And he said" has the same meaning as 
"and He said, If you will diligently hearken to the voice of Hashem 
your Elohim" (Shemot 15:26). AS "AND HE SAID" REFERS TO THE 
AWAKENING TO STRIVE TO HEARKEN TO THE VOICE OF HASHEM. 
Here too "And he said" MEANS THAT HE WOKE HIM AND SAID 
"Your name shall be called no more 'Ya'akov', but Yisrael." Then was 
Ya'akov crowned by his grade, FOR HE STROVE TO AND ROSE TO 
THE GRADE OF THE NAME YISRAEL, WHICH IS THE MOCHIN OF 
THE FIRST THREE SFIROT, YISRAEL BEING COMPOSED OF THE 
LETTERS OF 'LI ROSH (LIT. 'I HAVE A HEAD?) by which he will 
include all the patriarchs, THAT IS, BE THE CENTRAL COLUMN, 
WHICH INCLUDES THE LEFT AND RIGHT COLUMNS, THE SECRET 
OF THE PATRIARCHS AVRAHAM AND YITZCHAK. It is written, "And 
he blessed him there" (Beresheet 32:30). WHY IS THE CONTENT OF 
THE BLESSING NOT SPECIFIED? HE ANSWERS: It means that he 
acknowledged all the blessings with which his father blessed him. 


170. Rabbi Shimon began the discourse with the verse, "When a 
man's ways please Hashem, He makes even his enemies to be at 
peace with him" (Mishlei 16:7). Come and behold: Man has much to 
do if he wants to improve his behavior toward the Holy One, blessed 
be He, by keeping the precepts of the Torah. For we have learned 
that assuredly man has two angels, who are messengers that join 
him from above. One is on his right and the other on his left. They 
observe man in everything he does. They are called 'the Good 
Inclination' and 'the Evil Inclination'. 


171. When a man wishes to be purified and strives to observe the 
precepts of the Torah, the Good Inclination that joined him 
overpowers the Evil Inclination and makes peace with it. As a result, 
the Evil Inclination becomes a slave to the Good Inclination. When a 
man wishes to be defiled, the Evil Inclination is strengthened and 
overpowers the Good Inclination. This has already been explained. 
Assuredly, when man wishes to be purified, he has much to 
overcome. When the Good Inclination is strengthened, then "He 
makes even his enemies to be at peace with him." For the Evil 
Inclination, WHICH IS HIS ENEMY, is submissive to the Good 
Inclination. Of this Solomon said: "Better is he that is lightly 
esteemed, and has a servant" (Mishlei 12:9). The servant is the Evil 
Inclination, WHICH BECOMES A SERVANT TO THE GOOD 
INCLINATION. Then, when a man walks by the precepts of the Torah, 
"he makes even his enemies to be at peace with him," including the 
Evil Inclination and its escorts. 


172. Come and behold: Because Ya'akov put his trust in the Holy 
One, blessed be He, and all that he did was for His sake, his enemies 
made peace with him: specifically Samael, who is the strength and 
might of Esav, made peace with Ya'akov. Because Samael made 
peace with Ya'akov and acknowledged all his blessings, Esav made 
peace with Ya'akov. Yet, as long as Ya'akov did not make peace with 
SAMAEL, the minister in charge of Esav, then Esav did not have 
made peace with him. This is because strength below always 
depends on strength above. As long as the strength of the ministers 
in charge over them is not weakened above, it is not possible to 
weaken the strength in this world. 


yin OX RI INK 2273 MARN , INK 221.169 
sax? Nb MAN ,K27 Nix PIOR om bipd youn 
35y! WYNE [72 DRYW DN *3 aby? qaw Tiv 
qux on me quas] Kbb mb VATA 
wma by mb wira (ow ink 225 OND ow ink 

"ak masa | [RIS 


WX IDI 'n niya ,"àN! nnb yiymw 123 .170 
nab m5 MX Mad "n Nn ins Dw? warix oa 
IAT PIA Kwpa ma jaw KipnnNo w) 
ISIN PIN km ADMONT "pb "aveo pa 
Nbwbn vi ad mw ,jmou pakn pon 
pxdenaiyd 1m Nano JT ,mTmum3 NaN? 
say T mM 533 ,U1 33 m3 TINS prm 

y? x" 3ip Ww Tio pappan mangn prx 


mappa xbunuxb: ,nx29nw5 vi 1D nk .171 
yTN 033 AVA MITT Bib Ww? Minn kn máx 
DANN m3 n'bnüN in ow? by NANN 
RITI RANDON I b" vij 3 "2:!1.N73»5 m5 
Km aip Ww? Kim bys33nN! naang YI Y 
,K27nNb NN WI 3 Nim ID "Tp ,NimpiN 
$3! NIT N233DN 732 ,U1 "3 npnnN ppn mas 
yun i? Nim ink bw yak pa aiv 
aiv maw YAN N37 Oy Sip 3x71 ap Nib3nk 
17231 .y37 ^3? x3 19 tay on ib Tay nop) 
WINK ni PID DIN Mpa wi 12 ous 1D 

"iron NON T YIT WW? NI ÍNN mv? 


RWHP ma nes APY qua sm kn .172 
PINK NT by nw) im TN bor IT 
Moy" Kbpim xdon ORNO kT. ing ow? 
mmv poU pam py mAy mb 
mows PID [kDa Tx by mr MN) APY 
yaad apy? may mbnux x5" uy! wy ny 
mv moy Nb moy Jpbnk" Ninn Nin 
toon ,knnb" Nbpin Ink 533 j2 pua joy 

N?y71 RDPINA 


173. "And Yitzchak trembled very much, and said, Who then (Heb. 
eifoh) is he" (Beresheet 27:33). HE ASKS: What is the meaning of 
"Who then?" It should have been "Who is it?" FOR 'EIFOH' 
LITERALLY MEANS WHERE. HE ANSWERS: "Who then" is correct 
because the Shechinah stood there when Yitzchak blessed Ya'akov! 
Thus he said "Who then," WHICH MEANS where is he who stood 
here and approved the blessings, whom | blessed. Assuredly "he 
shall be blessed," for the Holy One, blessed be He, approved these 
blessings. 


174. Rabbi Yehuda said that for this trembling that Ya'akov brought 
upon Yitzchak his father, Ya'akov was punished by THE SELLING OF 
Yosef, and he trembled when they said to him "This we have 

found" (Beresheet 37:32). Yitzchak said "Who then (Heb. eifoh)." And 
by "eifoh," Ya'akov was punished. And although the Holy One, 
blessed be He, approved all the blessings, nevertheless he was 
punished by "eifoh" as it is written, "where (eifoh) they feed their 
flock" (Beresheet 37:6), where Yosef was lost to him, and he was 
thereby punished. 


175. "...and Yitzchak trembled very much (lit. 'trembled very great 
trembling")." HE ASKS: What is the meaning of the word "great" as 
used in the scripture? AND HE ANSWERS: It is written "great" here 
and elsewhere, as in "and this great fire" (Devarim 18:16). IN BOTH 
VERSES, IT REFERS TO A GREAT FIRE, MEANING that Gehenom 
entered with him. HE THEN ASKS: What does "very" mean? AND HE 
ANSWERS: It is written "very" here and elsewhere, as in "and, 
behold, it was very good" (Beresheet 1:31). AGAIN, BOTH REFER TO 
the Angel of Death; IN THIS CASE, IT IS AN ALLUSION TO THE 
ANGEL OF DEATH, WHO CAME IN WITH ESAV. He then said "Who 
then...MOREOVER, HE SHALL BE BLESSED" (Beresheet 27:33), 
WHEN HE UNDERSTOOD THAT THE BLESSINGS BELONGED TO 
YA'AKOV AND NOT ESAV. 


176. "And when Esav heard the words of his father..." (Beresheet 
27:34). Rabbi Chiya said: These tears brought so much evil UPON 
YISRAEL, that Esav cried to be blessed before his father, whose 
words were very important to him. BECAUSE OF THEM, 
ACCUSATIONS WERE MADE THAT YISRAEL DID NOT HONOR 
THEIR FATHERS AS HE DID. "Is not he rightly named Ya'akov" (Ibid. 
36) means, So He named him, He who did so," NAMELY, THE HOLY 
ONE, BLESSED BE HE. He uttered this as if spitting, to degrade HE 
WHO CALLED HIM 'YA'AKOV'. It is not written, "Is not he rightly 
named," but literally "Did not He rightly named him." THIS 
INDICATES THAT HE DID NOT MEAN TO DEGRADE YA'AKOV, BUT 
HE WHO NAMED HIM YA'AKOV. 
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177. "For he has supplanted these (Heb. zeh; lit. 'this') two times." 
HE ASKS: Why ADD THE WORD Zeh to modify "supplanted two 
times?" HE ANSWERS: It means two matters are contained in one. 
The word bechorati (my birthright) became at another time birchati 
(my blessing), FOR THEY CONSIST OF THE SAME LETTERS two 
times, WHICH INDICATES THAT THE SAME MATTER WAS 
REPEATED TWICE. FOR THE BIRTHRIGHT BELONGS TO THE 
FIRSTBORN, AND BECAUSE HE TOOK HIS BIRTHRIGHT, HE ALSO 
TOOK HIS BLESSING. THUS, THE TWO DECEPTIONS ARE ONE. In 
the same manner, the verse "surely now we had returned this (Heb. 
zeh) second time" (Beresheet 43:10) MEANS that two matters are in 
one: 1) we would have returned (Heb. shavnu) by now and not be put 
to shame (Heb. boshnu) by that man, and 2) LITERALLY, we would 
have been back already. THE HEBREW LETTERS OF SHAVNU ARE 
THE SAME AS OF BOSHNU. 


178. Similarly, lyov said, "and hold me for Your enemy" (lyov 13:24). 
THE LETTER COMBINATION lyov turned into oyev (enemy). This was 
explained according to the verse, "For He crushes me with a 
tempest" (lyov 9:17). He said before Him, Master of the universe, 
"perhaps a tempest stormed at You," AND IYOV TURNED INTO 
YOUR ENEMY. Here also, "he took away my birthright" (Heb. 
bechorati), and the combination turned INTO "MY BLESSING (HEB. 
BIRCHATI), as in "he has taken away my blessing." 


179. "Behold, | have made him your lord...and what shall | do now for 
you, my son" (Beresheet 27:37). This means that there is no one 
present who gives consent THAT YOU WILL RECEIVE BLESSINGS. 
THEREFORE IT IS WRITTEN, "what shall | do now for you, my son." 
He then blessed him in this world. He looked at his grade and said to 
him "and by your sword shall you live," for it is fitting of you to shed 
blood and wage wars, SINCE YOU CLEAVE TO THE LEFT, WHICH IS 
OF JUDGMENTS. Therefore he said: "what shall | do now for you, my 
son," AS YOUR GRADE MERITS NO BLESSING. 


180. Rabbi Elazar discussed the verse, "what shall | do now for you." 
Why add "my son?" This is because he asked him "what shall | do 
now for you?" | have seen you in judgment, sword, and blood. And I 
have seen your brother walking the path of peace. He added "my 
son," for surely | brought all this upon you, as you are my son. 
Therefore "by your sword shall you live, and you shall serve your 
brother." This has not yet happened, for Esav is not yet a servant of 
Ya'akov. This is because Ya'akov has no need for him now. And he 
repeatedly called Esav "my master," because Ya'akov looked far 
ahead and saved it to the end of days, as we said above. 
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181. As Rabbi Chiya and Rabbi Yosi were walking together, they 
noticed that Rabbi Yosi Saba was behind them. They sat down until 
he caught up to them. When he did, he said: 'now the path is readied 
before us,' and they went on. Rabbi Chiya quoted the verse, "It is 
time to act for Hashem" (Tehilim 119:126), while Rabbi Yosi began 
with the verse, "She opened her mouth with wisdom; and on her 
tongue is a Torah of steadfast love" (Tehilim 31:6). "She opened her 
mouth with wisdom" alludes to the Congregation of Yisrael, WHICH 
IS THE SHECHINAH; "and on her tongue is a Torah of steadfast 
love" refers to Yisrael, who are the tongue of the Torah, which is on 
their lips day and night. 


182. "She opened her mouth with wisdom." This is the letter Bet of 
Beresheet (Eng. 'In the beginning"). IT IS THE SECRET OF THE 
NUKVA, CALLED 'HOUSE' (HEB. BAYIT). "And on her tongue is a 
Torah of steadfast love (lit. 'Chesed")" refers to Avraham, THE 
SECRET OF THE COLUMN OF CHESED, with which He created the 
world, and he speaks always OF THE TORAH, WHICH IS THE 
DRAWING DOWN OF CHESED. THEREFORE, IT IS SAID "AND ON 
HER TONGUE IS A TORAH OF CHESED." HE FURTHER EXPLAINS 
THAT the letter Bet is closed on one side and open on the other. It is 
closed on one side, as it is written, "and you shall see My 

back" (Shemot 33:23). On the other side Bet is open, so that its face 
will shine upward TOWARD ZEIR ANPIN. It is also open to receive 
from ZEIR ANPIN above, AS WIDE OPEN as a foyer to receive 
BRIGHT LIGHT. FOR A FOYER RECEIVES MORE SUNSHINE THAN A 
HOUSE. For that reason, THE LETTER BET stands at the beginning 
of the Torah. THIS IS THE SECRET OF THE VERSE, "SHE OPENED 
HER MOUTH WITH WISDOM," and later was filled WITH ALL THE 
WORDS OF THE TORAH, WHICH IS THE SECRET OF "AND ON HER 
TONGUE IS A TORAH OF STEADFAST LOVE." 

Another explanation for the verse, "She opened her mouth with 
wisdom," IS THAT IT ALLUDES TO THE TORAH, which assuredly 
opens with wisdom, as it is written, "In the beginning Elohim 
created" (Beresheet 1:1), FOR "IN THE BEGINNING" IS 'WISDOM' in 
the Aramaic translation. Of the verse, "And on her tongue is a Torah 
of steadfast love (lit. Chesed)," the Torah later reads, "And Elohim 
said, Let there be light, and there was light" (Ibid. 3), WHICH IS THE 
LIGHT OF CHESED. ANOTHER EXPLANATION FOR THE VERSE, 
"She opened her mouth with wisdom," is that it is the first Hei of the 
holy name YUD-HEI-VAV-HEI, WHICH IS BINAH, in which everything 
is contained. It is concealed and revealed, comprising both what is 
above and below! 


183. "She opened her mouth with wisdom" because it is concealed 
and utterly unrevealed, as it is written, "Seeing it is hidden from the 
eyes of all living, and kept close from the birds of the sky" (lyov 
28:21). When BINAH started to spread together with Chochmah that 
cleaved to it and was clothed in it, NAMELY, IN THE SECRET OF THE 
VERSE, "SHE OPENED HER MOUTH WITH WISDOM." IT COULD NOT 
SPREAD UNTIL it issued a sound, NAMELY, ZEIR ANPIN, THE 
CENTRAL COLUMN, which is "a Torah of Chesed," OF WHICH IT IS 
WRITTEN, "AND ON HER TONGUE IS A TORAH OF CHESED." 
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184. STILL ANOTHER EXPLANATION OF THE VERSE, "She opened 
her mouth with wisdom" is that the last Hei OF THE NAME YUD-HEI- 
VAV-HEI, NAMELY, THE NUKVA, refers to speech, which depends on 
wisdom. THIS MEANS THAT THERE IS NO SPEECH WITHOUT 
WISDOM AND THOUGHT. THEREFORE IT IS SAID OF THE NUKVA, 
"SHE OPENED HER MOUTH WITH WISDOM." THE VERSE, "and on 
her tongue is a Torah of Chesed" alludes to the voice, NAMELY, 
ZEIR ANPIN, which controls and conducts speech, THE NUKVA. A 
FURTHER EXPLANATION OF "A Torah of Chesed love" is Ya'akov, 
NAMELY, ZEIR ANPIN CALLED 'TORAH', AND CHESED. He is "on 
her tongue," OVER THE SPEECH, to guide the word and be united 
with it, for there is no speech without sound. 


185. Rabbi Chiya then quoted the verse, "I, wisdom, dwell with 
prudence, and find knowledge in crafty schemes" (Mishlei 8:12). "I, 
wisdom" refers to the Congregation of Yisrael, NAMELY, THE 
NUKVA, CALLED 'THE LOWER CHOCHMAH"'; "dwell with prudence" 
is Ya'akov, who is prudent BECAUSE HE TOOK THE BLESSINGS 
PRUDENTLY AND WITH CUNNING; AND "find knowledge in crafty 
schemes" alludes to Yitzchak, who used knowledge and stratagems 
to bless Esav. Wisdom, THE SHECHINAH CALLED 'WISDOM', was 
joined with Ya'akov, who dealt with prudence. Therefore Ya'akov 
WAS TO "find knowledge in crafty devices," by which he was 
blessed by his father, WHO HAD KNOWLEDGE OF STRATAGEMS 
TO BLESS ESAV, and all the blessings rested upon him and 
prevailed upon him and his descendents forever. 


186. Some have prevailed in this world, and all will prevail at the 
advent of King Mashiach, when Yisrael will be "one nation in the 
land" (Yechezkel 37:22), one nation before the Holy One, blessed be 
He. This is the meaning of the verse "and I will make them one 
nation in the land," and they will reign above and below, as it is 
written, "and, behold, one like a son of man came with the clouds of 
heaven" (Daniel 7:13). This is King Mashiach, as it is written, "And in 
the days of these kings shall the Elohim of heaven set up a 
kingdom..." (Daniel 2:44). Therefore, Ya'akov wanted his blessings to 
be postponed and did not take them at once. 


187. Rabbi Yosi then quoted the verse, "But fear not, O My servant 
Ya'akov, and be not dismayed, Yisrael" (Yirmeyah 46:27). This verse 
has already been explained. Nevertheless, after Ya'akov had 
received his father's blessings, he searched himself and said: | want 
these very blessings to be postponed for the time, so they will last. 
He was frightened LEST THE BLESSINGS DWELL UPON HIM NOW, 
FOR THEY MIGHT BE NEGATED IF YISRAEL SINNED. A voice 
resounded, saying "Fear not, O Ya'akov My servant, says Hashem: 
for | am with you" (Ibid. 28), and I will never leave you, for, "behold, | 
will save you from afar" (Ibid. 27) at the time for which the blessings 
were reserved. 
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188. The verse, "and your seed from the land of their captivity," 
means that although Esav now took the blessings and HIS 
CHILDREN will enslave your children, | will free them from his hands. 
Then, your children will enslave him. Then, "Ya'akov shall return," 
MEANING RETURN to these blessings, TO THE SHECHINAH THAT 
WILL BE WITH YA'AKOV AGAIN. "And Ya'akov will return" assuredly 
"and be quiet and at ease," as has been explained THAT HE WILL 
HAVE REST from the kingdoms of Babylon, Media, Greece, and 
Edom, which were enslaving Yisrael." And none shall make him 
afraid" for ever and ever. 


189. As they continued walking, Rabbi Yosi said: Assuredly, 
whatever the Holy One, blessed be He, does in the world is in the 
secret of wisdom. It is intended to teach the greatest wisdom to 
mankind, so man will learn from those acts the secrets of wisdom. 
And everything is as it should be. His works are all the ways of 
Torah, since the ways of Torah are the ways of the Holy One, 
blessed be He. And even in the smallest thing, there are ways and 
paths and secrets of high wisdom. 


190. Come and behold: Rabbi Yochanan ben Zakai used to say that 
300 legal decisions are derived from the verse, "and his wife's name 
was Mehetav'el, daughter of Matred, daughter of Mey- 

zahav" (Beresheet 36:39). This he revealed only to Rabbi Eliezer, 
who was with him. That shows how many secrets of the Torah are in 
every deed in the Torah. In each word, there is wisdom and true 
doctrine. Therefore the words of the Torah are holy words, by which 
to conceive wondrous things, as it is written, "Open you my eyes 
that | may behold wondrous things out of Your Torah" (Tehilim 
119:18). 


191. Come and behold: When the serpent deceived Adam and his 
wife, when he approached her and injected impurity into her, Adam 
succumbed to temptation. Then the world was defiled and the land 
became accursed because of him. He brought death to the world. 
And the world was punished because of him, until the Tree of Life 
came, atoned for Adam, and subjugated the serpent, so that his seed 
will never rule the seed of Ya'akov. 
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192. For when Yisrael offered a goat, the serpent was subdued and 
became a slave OF YISRAEL as we learned. Therefore, Ya'akov 
served his father two goats (Heb. se'irim), one with which to 
subjugate Esav, who is hairy (Heb. sa'ir), and the other for the grade 
upon which Esav depended and to which he cleaved. THIS WAS 
SAMAEL, THE MINISTER OF ESAV. 


193. Therefore the world is accursed until a woman comes, who 
resembles Chavah, and a man, who resembles Adam. They will 
deceive and beguile the serpent and the one ruling him, NAMELY, 
SAMAEL. We have already learned this. 


194. He opened the discussion with the verse, "and Esav was a 
cunning hunter, a man of the field: and Ya'akov was a plain man, 
dwelling in tents" (Beresheet 25:27). The phrase "a plain man" 
MEANS a whole man, according to the Aramaic translation, AS 
ILLUSTRATED BY THE FACT THAT HE WAS "dwelling in tents." He 
was plain because he dwelt in tents, WHICH MEANS THAT he held 
fast the two sides, RIGHT AND LEFT, WHICH ARE Avraham and 
Yitzchak, AND HE WAS FOUND WHOLE BOTH ON THE RIGHT, THE 
LIGHT OF CHASSADIM, AND THE LEFT, THE ILLUMINATION OF 
CHOCHMAH. Because HE COMPRISES OF BOTH SIDES, Ya'akov 
came to Esav from the side of Yitzchak THAT WAS INCLUDED IN 
HIM. THIS IS THE SECRET OF THE TWO HE GOATS HE SERVED 
YITZCHAK, WHICH CAME FROM THE ILLUMINATION OF THE LEFT, 
THE ASPECT OF YITZCHAK. As we learned from the verse, "With the 
merciful you will show yourself merciful...and with the perverse you 
will show yourself subtle" (Tehilim 18:26-27). When he came to 
receive the blessings, he came with support of Avraham and 
Yitzchak from above, NAMELY, SUPPORT FROM BOTH THE RIGHT 
AND LIEFT SIDES, and so all was done wisely. 


195. Come and behold: When Ya'akov arose against Samael, the 
grade of Esav, Samael fought and wrestled with him, but Ya'akov 
overpowered him in several ways. He conquered the serpent with 
cunning and subtlety, but he was only overpowered by the goat, 
THAT IS, BY THE TWO HE GOATS HE SERVED TO YITZCHAK HIS 
FATHER. WITH THESE, HE CONQUERED ESAV, THE GRADE OF 


THE SERPENT, AS HAS BEEN SAID. And though all is one, NAMELY, 


THE SERPENT AND SAMAEL, nevertheless he also conquered and 
overpowered Samael in another battle. This is derived from the 
verse, "and there wrestled a man with him until the breaking of the 
day. And when he saw that he did not prevail against 

him" (Beresheet 32:25-26). 


196. Come and behold: The merit of Ya'akov was such, that he, 
SAMAEL, wanted to exterminate Ya'akov from the world. That night 
was the night when the moon was created, THAT IS, WEDNESDAY 
EVE, A TIME OF DANGER. And Ya'akov stayed alone, and no one 
was with him, as we have learned that a man must not venture out 
alone at night. This is even more true on the night when the 
luminaries were created, for then the moon is defective, as it is 
written, "Let there be lights (Heb. me'orot)" (Beresheet 1:14), and the 
word Me'orot is spelled without THE LETTER VAV, WHICH IS A SIGN 
OF A CURSE. Because Ya'akov remained alone that night, HE WAS 
IN GREAT DANGER, because when the moon is defective, the evil 
serpent is strengthened and rules. Then Samael came and 
denounced Ya'akov and wanted him to perish from the world. 
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197. But Ya'akov was strong on all sides, on the side of Yitzchak and 
the side of Avraham. SAMAEL came to the right and saw Avraham 
strong with the vigor of day, namely, the right side, which is Chesed. 
He came to the left, and saw Yitzchak powerful with the strength of 
rigorous judgment. He came to the body, NAMELY, TO THE 
CENTRAL COLUMN, and saw Ya'akov strong on these two sides. 
AVRAHAM AND YITZCHAK surrounded him, one from here and one 
from there. Then "when he saw that he did not prevail against him, 
he touched the hollow of his thigh" (Beresheet 32:26), a place 
outside the body, the one pillar of the body ON WHICH THE WHOLE 
BODY IS SUPPORTED, NAMELY, NETZACH, THE PILLAR OF 
TIFERET, CALLED 'BODY'. Then "and the hollow of Ya'akov's thigh 
was put out of joint, as he wrestled with him..." (Ibid.). 


198. Once day broke and night departed, Ya'akov was strengthened, 
and the power of Samael diminished. Then he said: "Let me 

go" (Ibid. 27), for it was his time to say the morning hymns and he 
had to leave. He confirmed his blessings and added a blessing of his 
own, as it is written, "And he blessed him there" (Ibid. 30). 


199. Come and behold how many were the blessings Ya'akov 
received. The one from his father he earned through cunning, and 
that gained him all these many blessings; the one of the Shechinah 
he received from the Holy One, blessed be He, when he returned 
from Lavan, as it is written, "And Elohim...blessed him" (Beresheet 
35:9). He was given one by the minister of Esav and one from his 
father when he went to Paddan-Aram, as it is written, "And EI Shadai 
bless you..." (Beresheet 28:3). 


200. At the time when Ya'akov saw himself with all these blessings, 
he said, Which shall | use now? He decided to use the weakest 
blessing of all. And which is that? It is the last blessing from his 
father. And although this too is a powerful blessing, it is not as 
strong for having power over the world as the first ones. 


201. Ya'akov said: I will avail myself of this blessing and use it. The 
others | will reserve until the time when I and my children after me 
will need them. When WILL THIS BE? At the time the nations gather 
to exterminate my children from the world, as it is written, "All 
nations compassed me about: but in the name of Hashem | cut them 
off. They compassed me about; indeed, they compassed me...They 
compassed me about like bees..." (Tehilim 118:10-12). There are 
three VERSES that correspond to the three blessings THAT HE DID 
NOT USE. The one is the blessing from his father; the second is the 
blessing from the Holy One, blessed be He; and the third is the 
blessing he was given by the angel. 
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202. Ya'akov said: At that time, | will need ALL THE BLESSINGS TO 
PROTECT ME from the kings and all the nations in the world THAT 
WILL SURROUND ME. THEREFORE, | will reserve these blessings 
for that time. And now, for Esav, this blessing should suffice, TO 
WIT, THE SECOND BLESSING HIS FATHER GAVE HIM. This is like a 
king, who had several battalions of mighty warriors and several 
qualified ministers of war capable of engaging in warfare against 
mighty kings. In the meantime, when he learned about a great 
robber, he sent his gatekeepers TO FIGHT HIM. When HIS 
SERVANTS asked him, why did you choose to send the gatekeepers 
when you have such strong battalions available, the king replied, 
these will suffice to cope with this robber. | will reserve the 
battalions and ministers for war against the mighty kings, so they 
will be available when I need them. 


203. Ya'akov said the same: To cope with Esav, these blessings HE 


RECEIVED FROM HIS FATHER WHEN HE WENT TO PADDAN-ARAM, 


will suffice. But THE REST OF THE BLESSINGS, I shall reserve for 
that time when my children will need them to fight the kings and 
rulers in the world, who will rise against them. 


204. When that time arrives, all the blessings will be aroused on all 
sides TOWARDS YISRAEL, and the world will be properly 
established. From that day on, this kingdom shall rise, THAT IS, THE 
SUPERNAL KINGDOM, THE NUKVA OF ZEIR ANPIN, above all the 
other kingdoms, as was explained when discoursing on the verse, 
"but it shall break in pieces and consume all these kingdoms, and it 
shall stand forever" (Daniel 2:44). This is the stone that was cut out 
of the mountain and not by man, WHICH WAS MENTIONED IN THE 
SCRIPTURE, as it is written, "from thence from the shepherd, the 
Stone of Yisrael" (Beresheet 49:24). What is this stone? It is the 
congregation of Yisrael, THE NUKVA OF ZEIR ANPIN, as written, 
"and this stone, which I have set for a pillar..." (Beresheet 28:22), 
WHICH IS THE NUKVA. 


205. Rabbi Chiya said that from this IT IS UNDERSTOOD THAT THE 
REST OF THE BLESSINGS OF YA'AKOV REMAIN FOR YISRAEL TO 
USE IN THE FUTURE, as it is written, "A remnant shall return, even 
the remnant of Ya'akov" (Yeshayah 10:21). About these remaining 
blessings, IT HAS BEEN WRITTEN, "A REMNANT SHALL RETURN," 
MEANING THAT THEY WILL RETURN TO YISRAEL. It is also written, 
"And the remnant of Ya'akov shall be in the midst of many 
peoples" (Michah 5:6), THAT IS, among all the nations, not Esav 
alone, FOR THEN THE REST OF THE BLESSINGS WILL BE 
AROUSED, as it is written, "And the remnant...like dew from 
Hashem." 


206. Rabbi Yisa quoted the verse, "A son honors his father, and a 
servant his master" (Malachi 1:6). "A son" refers to Esav, for in the 


whole world there was no man who respected his father as Esav did; 


the homage he paid him made him ruler of the world. 
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207. "...and a servant his master" refers to Eliezer, the servant of 
Avraham. This has been explained. The man came to Charan with 
great wealth and camels loaded with many gifts to lavish, yet he did 
not say to Betu'el and Lavan, that he is Avraham's friend, or any 
other man, who came at Avraham's request, but when he started his 
speech, it is written, "And he said, | am Avraham's 

servant" (Beresheet 24:34). Later, he repeated SEVERAL TIMES, 'my 
master'. Because he respected Avraham with honor and kindness, 
they were patient with him for some time. 


208. By right of that honor that he showed to his father, the Holy 
One, blessed be He, was forbearing with him when he ruled this 
world. And these are the tears that Yisrael shed under his yoke, until 
Yisrael will return to the Holy One, blessed be He, with crying in 
tears and weeping, as it is written, "They shall come with 
weeping..." (Yirmeyah 31:8) and then, "And liberators shall ascend 
upon mount Tzion to judge the mountain of Esav; and the kingdom 
shall be Hashem's" (Ovadyah. 1:21). 

Blessed be Hashem for ever and ever. Amen and Amen. 
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